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Dedication : To those who believe in God. 




"Pe Namay Yezdaan AJiura Mazda Khodai ava/uni vcrczc 
khorny a*aazyad. 

Daadar Abura Ma/da, raiooiand, khuraymand Minonjin-Mino 
bcraytum bcrcsaad." — (from Hnrmazd Yest). 

In the name of the venerable Ahura Mazda. Lord of Creation, 
promoter of evolution ; may His lustre increase ! 

Radiant and lustrous supreme arbiter, incomparable angei of 
all angels, reach me. 



PREFACE 

The aim of this little book is to enlighlen young Zoroastrians 
with the knowledge of the religion. It is recited in a prayer on 
iheir initiation (Navjotc ceremony) that the Mazda-ycsaa deen is 
"Majistacha, Voismacha, Shrestacha" meaning, it is majestic, 
it is peerless, it is beautiful. Effort is here made to prove the 
validity of these words. 

My affectionate thanks arc due to my daughter Ncrgis J 
Cowasji for improving and embellishing many a passage: in my 
work and lo my sons Jal and Minoo for devoting Iheir precious 
lime to give their best help, each in his own way. The three of 
them not only encouraged me but also contributed their mite 
towards this publication. 

I am very much indebted to dear Good H. Wadia who helped 
me in this endeavour. Besides correcting some flaws in the book 
she solved many a problem Tor me. My heartfelt thanks to her. 

I am very grateful to M/s. Nosnirwanji and Ruslomji Cama 
and their venerable father. Muncherji, of the Bombay Samachar 
for their valuable and spontaneous help in publishing tins work. 
Friends whom 1 hardly meet, but when I do. their atrccrion and 
friendliness are captivating. 

Last, but not the least, I express my gratitude to Dr. Walter 
Lcifcr of the Consulate of Lhc Republic of West Germany for 
permitting me to quote some appreciations by German scholars 
of Avesta from his book "Bombay and the Germans". These 
exquisite passages greatly enhance the quality of this work. 

A. N. B. 
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CHAPTER I 

"You need neither art nor science, neither study nor erudition 
for God realisation : but Faith, Purity and Devotion". 

Faith 

To know something that is spiritual requires Faith. Spiritual 
knowledge can only unfold itself if one can strictly believe in certain 

fundamental truths. 

The initial trust that there is a God, an omnipotent, omniscient, 
omnipresent Spirit or Energy to whom all creation owes its birth. 
is of prime importance. 

Faith finds more fertility in a simple mind than in a mind 
cultivated academically- The latter is very prone to> arguments 
and wants the proof of the pudding before tasting it. A simple 
mind, meanwhile docs not tire of searching a dark room at mid- 
night for a black cat that most seekers feel is not there. Hence 
faith is the datum and the fundamental on which the spiritual 
structure is built. 

If at every juncture a hurdle is to be crossed with the words, 
"I can't believe it because J cannot see it, or hear it. or feel it or 
smell it or taste it", then spiritual facts remain hidden to such a 
doubting mind. 

The five senses of sight, hcaringr touch, smell and taste are 
of carnal origin. They are not given to the pursuit of intellect, 
much less to that of the spirit. 

The mind, in most cases, can only hazily fathom the spiritual 
world and spiritual development. Yet faith with all its intensity 
cannot realise that primordial Fncrgy without devotion. 

Devotion 



""When the disciple is ready the master comes". 



Shn Mirdad 



Devotion calls for complete concentration of mind and surren- 
der of body and soul, with serenity at heart. It will not tolerate 
halt-hcartedncss. 
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Lord Jesus said. "Thou shall love the Lord ihy God with all 
thy heart, with all thy soul and with all thy mind This is the 
greatest and the first commandment ; the second develops from 
il. Thou shall love thy neighbour (fellow-men) as thyself 

Prayer is one form of devotion most essential lo ihe laity. 
Spiritual knowledge ii the only science worth acquiring ; the first 
iicp to it is prayer*. 

Prayer* with faith and devotion arc the open sesame at every 

step on the path of Righteousness. 

It 11 obligatory for a Zoroastriun to reach God through nature , 
to offer dcvolionals to all God's creation. Hence prayers arc 
offered to the heavenly bodies, to the elements and lo the mineral. 
vegetable and animal kingdoms. Thus aspiring to reach from 
Nature 10 Nature's Creator. 

Mtfn 

As this is an exposition of Ihe Zoroastrian faith i| is appro- 
priate to translate the word 'religion* into lhc two ancient languages 
of Iran, the Avesta and lhc later Pazcnd. 

Religton in Av«ta is called Daena, in Pozend d is Deen 
Dae na or Deen signifies conscience and character 

Daena is also an angel who preside* over man's character. 
Il helps to form a character-picture called Kayrdaar of a being 
in the atmosphere to depict his thoughts, words and deeds, which 
in Pazcnd are known as hi* Manashni, Gavashni, Kunashnj. 

Kayrdaar is a bcing'i character-picture formed in the sixth 
plane of the atmosphere, counting from above. It takes a person's 
lilc-timc to form the Kayrdaar of his thoughts, words and deeds 
during hi* sojourn on earth, The beauty or ugliness of this picture 
becomes the passport to his soul when crossing the Bridge of 
Judgement i.e. chinvut peranum, over lo the atmospheric world, 
on the 4ih dawn after death, that it on Oiahmm-ru-baamdaad. 

I or a good soul the path widens and the soul crosses over 
with ease ; but for a sinner it is said to sharpen to a ra/or's edge, 
so that the soul soon tumbles over the void. 

Bishop Moullon's translation of the 22nd yest (litany) gives a 
beautiful Kayrdaar of a noble character awaiting the pious soul. 



,u guide bin OVW Use Bridge on the 4th glorious dawn .ftcr his 
ticnth The verse is cited here. 

"Four glorious dawns had risen. 

And with the awakening loveliness of day 

Came breezes whispering from the Southern sky. 

Laden with fragrant sweetness. I beheld. 

And floating lightly an the enamoured winds 

A presence sped and hovered over me. 

A maiden roseate us ihc blush of morn. 
Slatctv and pure as heaven, and on her face 
The freshness of a bloom untouched of Time. 
Amazed I cried. 'Who art thou. Maiden fair. 
Fairer than aught on earth these eyes have seen f 
And she in ftftMM* spake, "I am thyself. 
Thy thoughts, thy words, thy actions, glorified 

by every conquest over base desire. 

By every offering of a holy prayer 

To the wise Lord in Heaven, every deed 

Of kindly help done to the good and pure. 

By these I come thus lovely, come to guide 

Thy steps to the dread Bridge where waits for thee 

The Prophet charged with judgement " 

Note*- I. ;Foor glorious Umwiis : aiahrum-ni-bambad ; When the 
shackles binding ddc with the earth are brnken and 
the soul advance* in the atmospheric world. 

2. :Soathcrn sky : Holds the gateway of heaven called 
Daadaaray -Gayhaan 

3. ;! beheld : The dead mans soul beheld. 

4. :A Presence : The Kayrdaar in the liith plane of the 

atmosphere. 

Translaiion of a passage in (iujirali by E. Made* : 

Ii i% said in the scriptures that a pious man's soul progresses 
upwards praying, "happiness is to him who brings happiness 
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unto others" ; in Avcsta 'Ustaa Abemai, Yu ahemmai. ustaa- 
kahammui chii." 

While the confused soul of a sinner repeal* svith a h«v> 
hcan "Where shall I go and whither shall I turn V* In Avcsia 
"kaam-nc-moi-zaam yac kuthraa-ne moi ayeni." during his upward 
journey after .1 

karma anil Kclncarnalion 

Belicl in Kaimu and Reincarnation M pcnincni in oriental 
philosophy, 

■ruias is the Iranian word for Knrnui, ^hich is Sanskrit 
Karma mcam action and also the reward or punishment for all 
good Of bad thoughts, words and deeds in our past lives. Deeds 
done in the present life will be requiucd in the nc-M life, 

Reincarnation is the consequence oi Kjrrna, All virtues 
cannot be developed in one lifetime. Thus after the dtsmiegraiion 
of the body, (he average soul sojourns in the atmospheric world 
for u certnin period or time and cnlcrs another womb guided by 
nature suitable to the development of its Knrmic progress. This 
process repeals itself until the soul attains perfection. Spiritual 
maturity is gained only at the end of a scries of re-births on eanh. 

God ho* granted all beings this remedial school of rc-birth 
which eventually liberates the soul from the bonds of matter. 
Hit fflerey is evident here. 

When the ;oul i caches that pristine condition colled "Vaiuso- 
caym ahoom ashonim" in Avcsta. it leaves this world and tb 
atmosphere for ever, and advances on its blissful journey in the 
cosmos to meet the Divine. 

Reincarrmiion can well be compared lo a school where a 
child proficient in all subjects can skip a form or two and reach 
the last rung rapidly. Another child plods along al a slower pace, 
whilst u dullard who has to repeat classes takes ihc longest to reach 
r_he goal. A student excelling throughout in one subject can be 
considered a genius although deficient in all other respects. Thus 
any psychic power does not necessarily bespenk spiritual growth. 

Heaven and Hell 

Heaven is m Hash, the Spiritual World. There again the 
soul has to trawl the eight stages after crovsirtg the DaadaaraA 



„vha*p until .1 reaches the 9lh or the final goal in its pristine con- 
SLi io become One with the Divine, where U» home is. 

,„ ,tself. the underworld. whm a dark veil of 

Matter descends on the souk so thai .t lives imprisoned m the 

lure o f the fob. This covering must be removed for the soul to 

.,„ and qualify f* iU heavenly home. 

i ml Christ said that a man must be borne twice to go to 

n, which should not be taken literally. It means again and 

again ; for when docs a man know that tbfl present is his second 

and luii return ? lie always considers thai he has to take re-birth 

once Again 

The oriental word Du-Zuk also ha* the same implication 
Du means twice and Zuk is a contemptuous term for return 
i ruined J. 

The Gujarati word zui or jukh means dhak-ka or dhukela, 

a conlempnioui term for return again and again, 
truth 

"Myseir when young did eagerly frct|ucni 
Doctor and saint and heard great argument 
About it and about ; but evermore 
Came out by the same door where in I went" 

From Omar Khayam 
by E. Fitzgerald. 

"Whai is Truth T asked Pontius Pilate of Jesus Christ . 

hut he did not wail for an answer. Had Jesus a chance to explain, 
the world would have been a better place to live in. 

Gautama Buddha gave up his princely rights and wandered 

;ill ever (he country in search of Truth. After long years of quest 
he was asked lo impart his knowledge to others, and Gautama 
answered that he could not teach what he did not fully understand 
himself 

The interpretation of the Tibetan Lama, Lonsang Rampa, 
who now |i\c* in Canada, i* worth rocntioninp here ; that one can 
realise Truth by one's personal cxpcnencc. A opoken word or a 
printed page can onl> serve as fuel lo the mrfcraaj ol one's mind, 
and turn ft av ,ay from the lure of the flesh. He elaborates that 
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Truth is the most elusive ihing in the world. It is that tfatO of bliss] 

when peace and serenity rule (he mind and heart. Il i* that stage! 

of bliw which is attained with ihc cessation or all cravings of the 

flesh, which arc hurdle* on the path of Truth It is that -tape of] 
bliss which can be reached through fervent prayers, righteous living I 
and altruism. Altruism is well understood by ihc following line*] 
of Ihc pocl Thomas G rev 

"The tender for another'* pain 
The unfeeling for his own " 

Another profound exposition by the advocate of llrrtay 
Kschnaon. Ustaad Beheramsliaw Shroff, h also enlightening, 
His essay is in Gujrati. which is here translated. 

Truth, as ihe Zoroastrian scriptures leach us. lie* kprawling 
in the world and in all the cosmos. It i* ihc law and order of' 
Nature itself. 

The tun. the moon, and the stars rise and set under a law 
and order given to ihcm ; and that is their Truth. 

The trees and plants sprout and grow and bloom and give 
frail ai their allotted seasons under a law and order prescribed 
by Nature, and that is their Truth. 

So ttUo all living creatures, the fish in the sea. the birds in 
the air, the beast* of the foresi, have the instinct to be guided by 
their law and order, which is their truth. They have the intuition 
to do the nghr thing at the nght rime. 

Only man is left to search and grope for his Truth. He is 

given reason and choice. He has his corraOfcoCB to guide him on 
the path of Truth, his law and order. But alas ! marc often his 
five senses or appetites lead him astray from Troth. 

There arc some beautiful line* by the poet Robert Browning 
quoted below, that expound the spark of Truth hidden in the heart 
of man. 

Truth : by Robert Browning. 

"Truth is within ourselves ; it lakes no rise 
From outward things ; whatever yc»u may believe. 
There i* an inmost centre in us all 
Where Truth abides in fullness ; and around 



Wail upon Nil in* grow flesh hems it in. 
That perfect clear pawpuun -wto* fl Truth. 

ditto* and perverting canal mean 
Binds rt and makes all error : and to know 
Rather consist* of openine. out a way 
Whence ihc imprisoned splendour may escape, 
i ban effecting entry from a light 
Supposed to be without " 

Nature 

Nature isabsoiuic order, ruled by absolute and immutable 
law laid down at the beginning of the universe by God. 

.aborts- *o long as they agree with nature and it* law*, 
such a* creauon. freedom of growth, the dignity of all thai lives, 
the beauty of fonts and reverence of the being of Cod. and their 
own being, survive. 

Otsce ihey turn away from these laws, Nature must destroy 
ihcm Civilization n man's pathetic attempt to bring order to 

Natut 

Prom Paul B ronton 

'Search in secret India." 
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CHAPTER II 



Ilm mean* Mrienoe or knowledge and kschnoom is bliss. Tl 
I i tic means the "Science of B' 

This knowledge was brought by a man named BehramshawJ 
Shroff who whs guided by adepls to a mountain valley called] 

Demavnnd-Koh. Dcmavand is the highest peak in the Elboi 
mountain range in Iran, and Koh means a mountain vail 

V\ hen Iran *u conquered by the Arabs, staunch Zor 
fled the countrv in all directions. One such group entered the] 
Llborz mountain* in the North and made its home in the Dcmavand J 
Koh. Here is a life-sketch of the advocate of Ilm-c-Kschnoom. 

Bcfcnuubaw Shroff 1859-1927 

Ikhramshaw was born in 5urat in an Aihoman (priestly) 
family. His father cited when he was a school-boy in his teens. | 
Tin- mother was unable to control the bubbling youth and often 
the day ended with hot words between Uicm. Arguments grew] 
Into unpleasant quarrels which resulted in the boy leaving his 
mother and home tn a til of anger. Not knowing wheic to turn, 1 

• -k to the North where his uncle dwelt in far-olT Peshawar. 
Aiiir a journey of hardships hx readied his destination. 

In those days caravans from across the mountains in the 
North halted to rest on the outskirts of Peshawar. Individuals. 
veuitcrcd to barter their goods in Indian cities. Perhaps after ! 

weeks they returned to reassemble and wend their way bock through 
Use dccoil-infcsicd mountains and deserts. Bchram'* uncle had 
admonished him to hewarc of their acquaintance. 

One day during hit rambles, the boy Behrani stopped to do 
hi* short ritual ol Kiimi altera call or nature in sight ol the caravan- 
sarai. A man approached from there with n message from his 
ehfeftu, «ho wanted to see the lad. Bchram hcvlated. but when 
the man lifted his robe 10 sho» lhal he was also j Zoroaslrian, 
the youth took courage to follow him 

Rashidji, the chieftain, looked a pious man. with piercing 

and a glowing face. His talk warmed the l>o>'r, Iic.irt and 

he relumed every day to imbibe die wonderful spiritual uiicrranccs 



that poured forth from Rashidji s mouth. Seeing the lad's ardour. 
tbo eUef oftred to take him to Deraavand Koh, where he dwelt. 

Bahrain'* uncle not only diwpprovcd of the wild idea, but 
concocted a nor)- of an urgent message from his dying-mother who 
wished to see her errant son. This roused the filial emotions in 
him and he humed to tell Rashidji of his inability to bo WiA him. 

The chief closed his eyes and after a long moment spoke. "It 

is not true", he laid, "to-day is your mother's birthday and aftci 
a meal to suit the occasion she sits sewing by the window". Behram 
remembered lhal this day and month was the day of her birth 
and also her wont to sit and sew by the window. 

lie weni home to rebuke his uncle for his piece of deception. 
>* ho was not only surprised at the mystic's assertion but also yielded 
to the bcy'i request to go with the caravan. 

This was an arduous and a graphic journey for the yotitli 
As the caravan entered Iran, it gradually thinned, us little groups 
broke away, each moving towards its own town ot village. 

Rashtdii and his followers entered the niborz mountains and 
after a strenuous cltnib reached the secluded and hidden valley of 
n.-iuavand. It was a peaceful and picturesque place, the very 
atmosphere of which was holy, a veritable garden of ihe Lord I 
Here men and women led simple lives following ihe codes of the 
oastnan religion to ihe letter and spirit- 

Bchram was introduced to the adept of the valley who was 
od Shrosha-Vere/e Marzbflnji, Shxosha-VcrcM is a title 
-nig "one wuh i he angel ShrOfth Yczed ; "l hut [ft, in com- 
munion with Shrmh Vezcd. 

Maizbanji. and seventy-one «»f his disciples aie integral souls 
I khaytvadctM. i c they are beyond sex ; in Ihcm the mate and 
female are vpimually unued. Tlicy perform rituals or sit in medi- 
tJitiuns far into the nights. I hey hardly sleep for an hour or two 
r hours, The nopulntiou of the vale was limited and 
maintained at 2.0UO men. women and children. 

Behram wa* first cured by the adept of a summer from which 
lie suffered. He then look clemcntry spiritual lessons from Tanaz- 
tauioo. and Inter was referred to Marzbanji for higher studies. 

After three ami B hair yean of engrossment In ■plritual lore 
his thoughts turned to his mother and he yearned lo &cc her- Shro- 
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sha-Vcrc« knew thai this was the limit to his spirit ual advancement 

in this lire. He told the tad thai this knowledge was given to him 
iu reward of a sctflcss deed in his past lire, when Marvbanji was a 
high official and Bchram a soldier who saved ihc olucaal's life 

at ihe risk of his own. l-or his long journey home he was given 
some knowledge of alchemy, how to transmute baser matnls into) 
gold, only for bis necessary requirements on the way. 

Before his departure be was warned not to divulge this know- 
ledge lo Iu* community for. a» it was not ripe enough lo digest it, | 
he would only meet with opposition and ridicule. He was then 
blind-folded, so as not to return or send others to the hidden valley 
aiad was guided lo the trunk-road from which point Behramshn 

wo* Icl'i id litid his lone way. 

Dcbgiilllla came home through Tibet, where Iu* mind -was 
enriched by the discussions he had with Ihc holy lamas of that 
counin In Sural again, he passed almost twenty scars more j 
like a rccluie. 

One Bchranvrozc, after hi* devotion* in Ihc Aus.lv Bchram 
his curiosity got the belter of him, so he stopped in the half to 
listen to u monthly lecture given to Athornan hoys by .1 com muni ty- 
falher front Bombay. 

It was on '".Atosh" (firc|. M he perceived ihc short-comings 
of the subject, his eagerness to interrupt, again look the belter 
of him and he stood up 10 ask "But do you know how many kinds 
of Ores 'here are 7" and answered the surprised silence himself, 
"There are sixteen kinds of fires." He was given the chair to ex- 
pound the subject ; which he did with lucidity. 

The lecturer returned to Bombay co extol Bchcramsha's 
worth as a religious exponent and there was a clamour to bring 
him to light- Behramsha was adamant for he did no( s*uh to 
pollute his Khorav (aura) coming in contact with lesser beings 
during his journeys to Bouibiiv by train. Also he «ui not sure 
if ihc community WU mature enough to dtgnt this knowledge. 
However the community heads prevailed upon him and he often 
journeyed lo Bombay to give lectures. 

His expositions solved many a problem and brought out the 
essence and spirit of the religion. He took the Gujarat i press by 
storm. But, and there was a big "but" when he asked to revjve 
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tome o* custom* such as that men and women must always 
have their heads covered, and women must segregate ihcmselvn 
during their monihly periods, there was a loud protest. The 
elite had striven hard for 50 years to eliminate such embarrassing 
should they fall buck again ? No. He also spoke of 

NftjnOI La, offering ihc tenth part of one's income lo the Guru. 
which i he people mistook for greed for money. There were other 
minor rwinis on which many diflercd. Thu brought about a rift 
in the commonity to ihc discredit of the advocate of Um-e-Ksch- 

noom 

Nevertheless Behramsha transfused spirit and vitality into 
ihc hone-dry philological translations of the A vesta, SO lhat the 

tul community ha* sort of canon i/cd him and his remem- 
brance is kept fresh in all ceremonies of dedication (afringans) 
as "Anoahayh ravan ravani Osla Behramsha Osta Navnuc Aider 
yaad baad." He n alto known among his follower* as OosUd 
Sahib Behramsha. 

A munch ravan means ihc soul whose atoms have been dis- 
integrated. Ano means atom. 

( k jiinii. Ahuaasar and Slaotc 

Ahu rs God in the highest, not to be confused with Ahura- 
Ma/da In the beginning was Ahu. He always is, always was 
and always will be. Almighty Ahu is everywhere, know* every- 
thing, sees everything and is all powerful. He is One, without 
duality or quality. 

Zarvan means Time and Zarvanay-Akernay is endless Time. 

It has no beginning and no end. It is like a circle, eternity. Arsho- 
takhi i» space, and it also i* without beginning or end. 

Carothman or Garodeman is Ahu's abode in the highest 
i e, ihc **th heaven. 

Ahu had a feeling of boredom. He thought 'One am I. let 
me be many.' In Sanskrit Eco ham, bahu so-ham," 

To gratify his wish Ahu uttered a mighty Word- In Avcsia 
called Ahun or Ahunawar meaning Ahu's Word. This Word was 
tint only a tremendous thunderous sound beyond man's ken ; it 
was ma cmanaUon lhat projected a part of Ahu Himself. A spirit 
of Hn Spirit, a living ..ml a knowing Word. 
x 
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To quote the Bible "In the beginning ms Ihe Word, and U 
Word was with God, and ihe Word was Cod." 

Philo (he Greek philosopher calls il Logos, the creative n 
Irumeni of God. One with ihe lather. 

The Hindus call il Amn. A must beautiful sound. It has l] 

vibrations of a fully sonorous gong that swells heat en ward*. 

This ab>st-&llinfi Vsord Ahunavar caused vibrations 
Arshoiakhi and Za nanus Akerrwy i.e. in space and Cternil 
With ihe vibrations shone u lustre uiid with the lustre came coloi 
and form. These colourful patterns in space and eternity gat 
birth to the whole creation . and behold the Cosmos. 

Ihe Above plan of Creation a called Staote-Ycana in Aval 
language. It is ihe making, or weaving of colourful patterns 
Cosmos. Stuotc means sound-vibrations, bringing: colour am 
forms. Ycsna is ceremony. 

A good illustration for the understanding of this scheme txot 
be the rnovtc 'Fantasia' by Walt Disney. It is an idea svhft 
comes dotal to the concept of Staote-Yesna, the idea of soundJ 
vibrations king the source or fountain-head of ihe entire Costnii 

Creation. 

A cord steps out on the cinema screen, hesitatingly bendu 
■nd bowing like a bashful maiden. It comes to the centre of 

screen and tiands upright. A hand conies over and d-.-fily plut 
it ; and ihe cord vibrates with the resonance of a G-vtring, Uu 
sends .mi colourful geometrical pattern* all round it quivcrinj 
olive. Il I hen gentry fades and trembliiH*I> resumes its lone poi 
" on ,! ; ' I aiMasikbaitrutMouTifigneihauIit-univcT 

came alive with sound and vibration-, projecting colourful forms. 
The scene is changed and 

"The heavens prockmi the Tod 

And the firmamcni she^eih II.. hftndi Snow. 

The chaotic turMatce of the elements on earth is displays 

with storms nnd confliL-tii in the n It thengnidualls Hlbftic 

; ■ aAcr eons of Time) into a passive and orderly vcheme 
things, 10 evolve into tfao f resent as we kiao« n. Colours. 

forms and uiiima-eiy finite cniiih=s born out of ihe hnurnK vound] 
Ahunavar. (how better could it be expressed than with is 
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mU sk 1) are bolUanUy and grapaicaUy portrayed by the genius of 
Wall Disacy. 

Thus Creation was horn some mulh-miUion* or yean a^o 
ind , ,,n,mcs every day. nay every minute. For creation 

is birth, bfe and death. 

The HmJus present God in three aspects. 
I. Uralifrta ihe Creator give* binn. 
iu the Preserver sustains, life. 
ShJva the Destroyer brings death. 
Thtt , birth, life and death will continue till the 'Divine 

Purpose' '* fulfilled. 

The Ihhle B& inal God made the Universe and all life in it 
in s« days, Il is erroneous to believe that all this happened in 
six earthly day* of 24 hours each. It is more likely that Creation 
and all life on earth was made in sis Cosmic stages. Lach ConBJO 
day measure* to thousands ol earthJy days. Only in this way can 
it synchronize with science from era to era. 

The Two Manifest at ions 

llm-e-Kshnoom tells us of the isvo Manifestations of Creation. 
The first manifestation gave birth to the Heavenly and Planet- 
ary worlds. These two comprise the world of spirits. Ihey are 

called Hasu. ic Reality. 

The second Manifestation is the continuation of the spiritual 

ol Haiti. Ii gave binh to mailer. This manifestation 

includes our dimospher which is subtle : and the physical 

•th. whe-c matter abounds in fullness. These two 

arc called .;.. ihe illusory worlds. 

lire Calk«1 Atashov-Mlnn-Karko 

llm-c-k d; n,i,-i m iruroduocs sixteen kinds of fire to us. They 

arc graded and cover in their functions the worlds of Spirit and 

vr. of Hull and of Ntahli. They are all mentioned tn Atash- 

The locHTSOfl Hre is Atashay Ahuray Mardao I'utluu. Ihe 
»«*ofAf .rks in the highest heaseu from Ihe 

lowest upwards difltreni rira wors in the mineral, vegetable 
animal and human kingdom* raptciiselv, in ihe form oi I 



r 



14 



Atashay Mino Knrko functions between Hasti and Nisi 
that is between the world of spirit and ihe world of matecr. 
is from ihis plane lhai the Integral soul splits into fragments in u 
descent into the world of metier. 

lafoluWol And I nfuldincm 

The lriicgf.il Soul on entering the plane of Alashay-Miru 
Karko gradually thicken* to form matter, ll also splits mi 
Male and Female fragment ; the lesser bits falling into miner? 
vegetable and animal kingdom*, all taking forms. Thus the a 
has its allotted portions in all nature. 

During the fragments' further downward journey the soi 
take up layers and layers of mutter until they assume bodys 
the lowest plane oo earth in the mineral and vegetable kingdom*] 
and arc covered with flesh and blood in the animal and hunu 
kingdoms. This downward process is called Infoldmcnt. 

The pre-Zoronstrian Mazda- Ycsnu religion taught of ihi 
process in all Mature, and its followers worshipped Mazda th< 
God of Life and Maitcr. Ahura the God of Spirit was not yej 
recognized. 

Then came Zoroathushtra to teach man of the upward joui 
of the soul, back from Nishti Into Mashti, or the return jo unu 
from the world of matter into ihe world of spirit. This upwi 
process is called Lnfoldment. It i* the subconscious urge of i 
ignorant, groping, fumbling soul, av much as the aim of any mi 
enlightened One. 

In this arduous task (he soul which had split up in its doi 
ward journey i* constantly icefcing its true counterpart H< 
the attraction between the male and the female. Not until 
marriage is spiritually consumated can it be said to be "made il 
Heaven*. The male and female souls retain their genders in 
rebirths until they become integral. In its evolution through 
rebirths the soul also gathers its lc«*r fragment* from the minct 
vegetable and animal kingdom through love and affinity, until 
arrives on the threshold of the spiritual, from whence it contini 
in the spiritual world. 

During the soul's upwurd progress the grossness of matter 
gradually dissolved until it ogam attain* its integral pristine cone 
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lion culled VoJmtnym Ahum Ashnunim. (in Ahmai Rascha) the 
!£ ^condition, to be "en rapport' with Cod in the Highest. 

ptogresa lakes many Life-limes. 

Ma/da-Yesna Deen taught of lnfoldment only Mazda 

ycsiu Zand**** n « n ,MChcs of bolh lnfoWment and Un * 

foldmenl of ihe soul. 

The great poet Tennyson understood well 
TV far oft* pwpoae divine 

To which the whole creauon moves'". 
ines clarify that not only individuals but whole nation* 
of high apirttoal values, the whole world, all constellations, the 
universe move towards this effulgent cad or Eternal Light, ia 
A vesta called •Angre-Rochao'. from which the universe was once 
projected. 

Following arc line* from a speech of Jagdish Chandra Bow. 
lite great Bengali aricmiii at the inauguration of the Bosc institute 
of Calcutta. 

"A universal reaction seemed to bring metal, plant and animal 
under a common law. They all exhibit essentially the same pheno- 
mena of fatigue and depression with possibilities of recovery and 
of exaltation as well as the permanent irrcsponsiveness associated 
with death'. 

Ahura-Maida «k Duality 

\y mentioned in the chapter of Creation. Ahu the God in 
the highest i>>th heaven) is the only Being without duality or quality. 

He is Onc. 

Ahura b thai which is of Ahu. He is the God of spirit, 
Matda is the God of Life and Matter. Ahura plus Ma?da is the 
Lord iif Spirit and Matter It is the male and female creative 
principle as of Uic Hindus Purusha (spirit) and Prakruti (matter 
i e. that which is manifest). 

To maintain Creation which happens every minute, the duality 
of male and female, of Positive and negau\e. of Purusha and 

Prakr spint and matter is necessary. Without the two 

zoning together or in complement, results arc not possible. 

Some philosophers have erroneously called Zarathushtraa dualist. 
They interpreted thai he believed in two Gods, the good the God 
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Ahun-Mtada and the c\il God Ahrintan This is incorrei 
Oneness remains only with Ahu the Almighty After Htm coi 
duality as Spirit and Mutter, Positive and Negative. Pofiud 
ami Prakruti, male nnd female. One is us necessary us the 
to mniiiu- 

Good and evil arc wrongly applied •.»> duality Evil belot 
to the appetites or tlic flesh : it is to be shed for nun to n 

into an csalted a'td refined soul. It is ihc arossocss attached 
the spirit like a doftl on a lamp which QM only shine w] 

the layer of dust h removed 

Znruthushlra believed in One God but there is no dcnyii 
thnt duality conies after Hiflli 

The Atmosphere 

I he Earth is enveloped in a subtle covering generally tent 
the atmosphere. It is composed oC several layer*. 

Science has given us all their names. They are from the *ol 
most ; Exospherc, Ionosphere. Chemosplicrc. Stratosphere m 

Troposphere. Each layer has its own elmraeuirUUcs. Chenu 

sphere and Ionosphere have; g sub-division each, 

Avesla gives us the names of seven such layer* which compri 
ibe subtle world of Nishli. The last or the seventh layer begii 
immediately above the gross physical world we live in. The nan 
of these seven covering* are gi*cn io the Mehr-ni-nvasbeipnnit 
from the lop-most 

1. Mithraym Ayvl Dukhcum 

2. Mithraym Antcrai Dakheum 

3< Mithraym Aa Dakheum 

4. Mithraym Oopaiyri Dakheum 

5. Mithraym Adatyri Dakheum 

6. Mithraym Paiyn Dakheum 
7 Mithraym Aypi Dnkheum 

These layers are not jusl space tilled with air. but act as rep* 
sotoric* ol energies, good, bad and mischievous. In these covcrit 
are the subtle sources of the physical elements of lire, tir, 
and water. 

Within these layer* there are also places where reside d 
souls of our dead. These trc ■phctes or centres which 



17 



tettwifary bases for migratory soub who are subjected so 

^rfremrth* '"-'"I thev are refined enough to leave the 

HjftVie layers, - II ^^ nnl ***** 

lofihew are subtle and the ■cventh is the physical r-arth UseU 
.w of maun I in* »^ re" 11 " 4 «l**i«Hy- 

■ to nnve-Kschnoom- Avcsta scftoUin interpreted thai the 

Icshwara - 1 oontinents on Faith. But (how «4m 

, reincamation understand thai wuls who leavo their 

cat bodies lojourn Bomcwhcrc qui ol Ihji material world ; 

■em the theory ol' continents is inappropriate. 

I lore arc given the names of the Haphia-Kcvhwnrs with their 

beginning from the upper-most in the atmosphere, 
.wars and ihor Direction* 



1 


-F.ishoo 


Soul h-cu.il cornet 




Fradm-F.;- 


South-west corner 


5, 


Scvchi 


tast 


4, 


\rtrzeni 


West 


5. 


Vowroo-Zeroyshti 


North-east corner 


<< 


VowToo-berayshli 


North-west corner 


7. 


Khcnircth-baatni 


The Lanh 



Having now understood the theological structure one 

' trace the journey of a soul in its process of Unlbldment- 
The average soul U liable to rebirth, and after each sojourn on earth. 

Ottod its place in one of the six Kcsdiwur* according to its 
Karma. The more refined ihc soul, the higher the place it occupies. 
After il has been through the grinding discipline of rebirths OH 
earth, it further progresses towards the Southern skies through the 

■led gateway of the spiritual world i.e. Daaddaa ray-Gay ban 
of the A vesta. From here it enters the world of Hashti. when it is 
from ihc obligation* of repeated births on earth. 

Thu cycle of rebirths upon the earth c.\pluins the theory of 

rc-mcarnritjon. pui forward by the ZorOBStruUI religion. 

Mao Auo Aa* t yed Sfcudan. 1 1 also wish \q g? there) 

1 the end of every litany or Avesta prayers, are the words 
tettd three limes - "men zano aavaytd shadan." meaning 
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"I also wish to go there." The question ilicn arises. Vt 
it thai I desire to go so avidly thai I repeat it at the end 1 
ulniosi every prayer '.' 

After these lines, arc always those, thai pay a tribute to ( 
South, called Daadanniy-Gayhuaii. which iranslated means "€ 
way to the Spiritual World"'. 

If we look at the map of the world wc find that the hull: 
land mosses lie in the Northern hemisphere. Ilm-e-Kschni 

tells us that the North Tcrrestial Pole has the magnetism ' 
attracts the soil towards it. Consequently human life is p 
mutant in that region more than in the Southern hemisphere, w 
has a. greater proportion of water. 

With the density of human life go human pollutions of 
kind, physical and mental, materialistic values, mundane 
base desires and a million other view that shackle man to 
earthly existence. Taken as a whofc they form very low . 
character- pictures or Kayrdaars in the northern hemisp 
Prayers directed towards an area of such pollution lose their po 
tial to a great extent. 

This may sound far-fetched, bill It should not be dt 
to believe in the light of recent scientific research in the field 
SOund and thought vibrations. 

The south on the other hand u mainly surrounded by 
oceans where human life and thoughts are scarce. There 
atmosphere is relatively purer and is identified with the S 
and Kayrdaars of more advanced souk arc gathered there. P 
oflered toward the South retain their full spiritual potential, 
help to form good character- pictures Hence the tribute i 
South and the wide waters that prevail there, at the end of 
prayer, and a fervent with of the soul to go there and m 
i heir purity. Therefore Zoroastnan prayers nrc advised to be 
facing the south in the absence of the Sun or when the Sun is 
the Zenith. 



CHAPTER m 

tZto* i» *. beginning of Cr««,on. The, arc 

„Z* °PP«*« character!*™. As they «fe 

^^uaHoGo^,,,. i on 

s™-, h» .wirwes (knowledge) and pre gr=«.™ .Itnbuie*. 

w a - M *<*>*• trough ignorance. He alway, oppose. 

, , ^^..« Vet bo* are ■ndis P en«ble for the rcgu- 

Ution of human affairs. 

WHIM* Anpa. Spcnta would be f^ctically inert, for there 
would be no reason or urge for progress. A. without evil, good 
would have no meaning or recognition and the moving force Of 
evolution would fail. 

commit-, sin because of his ignorance of the Divine 
Spark m bin ul.cn that is kindled he gradually becomes aware 
of hi* liberation from matter. 

I ac Archungeb 

Tlic Avc»ta has introduced to us seven Archangels, called the 
Haphtu Aiiiuvshoa-Spaystaas. They were among the first spirits, 
to lake birth- Each is bestowed with an attribute of Cod Himself 
and each is allotted particular functions in Hasti and Nishti 

The following pasiigr from "Zoroastrianism" by J. Water- 
house would be appropriate to quote here. 

"After the Greek Logo* Le. (The Word), there were Lops, 
who also arc associated with the Angels of God. and several of 
these partake of she work of the Zoroastnan Amayshna-Spayntaas. 

Tory are not separated from God. but fill the uorld with His pre- 
sence and keep it in harmonious relationship." 

c nre other angels of different grades who help the Arch- 
angels. They arc culled llamkaars. 

I!< mimes of the seven Archangels iHaphta Amayshaa- 
Spnyntaaa) are given here with their function*, in two languages 
the nncieni Avcsta and the later Pazcnd. 

Areata Pazend 

I- Ahura Ma/da Daadaar Ahura-Malda 
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tsr. Ahiira i* tie GckI of Spirit and Mazda 
is the Cod of Matter- He preside* over oil human beings. 

2. Votm Mannangha Belunan Amshaaspand 

Vohu is nod rind rnannn&gha means mind. He is of good 

mind and he animal 

kingdom. He is the caretaker of the five domestic animals Pu . 

Goshpar.d, of which the govs and the 03 arc n!" the highest C 

milk and till fee land respectively. Dy nature they are 

selfless. The ocher four ars the horse, the camel, the lamb 

the dog. 

5, AsJsa-Vahi&BU Ardibchst-Amshaaspand 

Aslu : Truth, purity Vahishia : best. 
He leads man to the path of I 'hoi) ; and connotes 

purity Be pn cr fire. 

•i. Ksehtra-Vairya Sherevar Amshaaspand 

Kschtra : pOWef. Yairva : righteous. 

Cod granted this power 10 ancient Kings as their Divine right 
to rule. I hey were not only temporal rulers but also spiritual heads 
of theii kingdoms. Their downfall was brought about by the- abuse 
of this righteous power. This power called 'Grace' is also bes- 
towed upon spiritually advanced souls, lie presides over the 
mineral kingdom. 

5. Spcnta Aannaity Spcndaarmad Amshaaspand 
This and the next two are female spirits, Spenta Aarmaity 

teaches she tender virtues of Devotion, I lumbleness and Surrender. 
She presides over the soil i.e. canh. 

6. Hauravataat Khordaad Amshaaspand 

itL-uliri and pcrfcctioni to body and spirit. She pre- 
sides over water. 

7. Amcruiani -Vmcrdaad Amshaaspand 

She brings Immortality after perfection. That is when the 
soul is released from rebirth on earth and enters the snintual world. 
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. jeuble kingdom. Hauravatal and Amrrelai 

*d passage in Guiraii is given here, to 
WOT kings "'"""an R<»rts. 

a. 

Progrett of the soul InitfflRb &* Arching 

to *.- teachings of the Zoroastrian religion, a soal 

.rds ultimate perfection, is . . ■ . tided 

and u and his <tx main attributes, afcfeh 

accepts as Archangels or Anishaaspands. Ihsse 

rressive sequent. 

^^ :ous and hazardous, progress io us final fry. 

Let it be said here that ail individual who .sinslc-mittdedly and 

■<duiry seel )f these forces, literally activates them 

multi-fold, in h im climb the spiritual ladder to perfection. 

These sis attributes of Ahuramazda can be understood as 
fefoman Am&aaspana* or Vohu Mannanghn is the Good 
Mind : the basic prerequisite for any kind of spiritual development 
Through him a man endeavours to make his mind pure and as a 
consequence of this mental cleansing, acquires spiritual knowledge. 
Having gained spiritual knowledge. Ardibchsl Amshaaspand or 
Ash* Vattfta helps him to live up io it along the difficult path of 
Truth ;md Purity. Living a life of Truth and Purity combined with 
spiritual knowledge qualifies the nun for Grace. This Divine Grace 
is Shcrayvar Amshaaspand or Kschtrn-Vairya through whom man 
can achieve Dug . employing his spiritual strength. But this 

tolj : 1 of Grace carries a hazard with it, the danger of pride and 

: ince, which might bring about his downfall. \ taa 

exam ,,.,,) history hi Fmperor Jamshed who fell 

his pinnacle .-m Grace through this nri. To guard man against 

h» disaster the Zoroist nan creed places Spendaarmad Amshaaspand 

lenta-Armclty who bestows the tender virtues of humility. 

.md surrender. The quality of humbleness cannot be 

stressed enough ; as pride has ol sd a stumbling block to 

one »ho has attained ihc height of Spiritual Grace. 

However, even m this stage of develop <>ul -.till has to 

dirch furtha to :. iih and Perfection wher helped by 

hh'jrdaad Amihaawpand or Hauravataat which is Paction it«lf. 
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Through Perfection, the soul gains the final reward of Ancrdud 
Amshaaspand H Am*ra>taa* which li Immortality, when ll merges 
with the Infinite from whence it was horn. 

Hanikaarc — (Helpers) 

There arc innumerable helper* to the Cabinet of the seven 
Archangels, The chief ones arc incorporated in the 1 2 month* of 
the year as well as in the 30 days of the month. 

The first aw days of each month are named after the Arcb- 

angelsandthcrcalwiththenamcsoflhcHanikaars. The HamkaaM 

arc graded ns below* although they do not occur in the same order 
in the Caleiiii ■] 

1. The seven Archangel* 7 

:. The five Mino* 5 

3. The three Dae* 3 

4. The one Far-rokh I 

5. The fourteen Vends 14 



30 days 



There arc three extra Yczeds namely Deharru Haom and Burzo. 
It is best lo tcarn by heart ihc names of the 30 days of the month 
and the 12 months in Avesta and Pa/end ; for thus the p r ayer * 
are better understood- As most prayer books give on!) the names 
in Pazend tbey are gntn bar in the two languages. 



A »tsl a 



Panad 



1. 


Ahura-Marda 


Dandaar-Ahuramajfda 


2. 


Vohu-Mannangha 


Bch ma n- A mshaaspa rid 


3. 


Asha-Vahista 


Anjibehst-Arashaaspausd 


4. 


Kschtra-Vaury* 


Shcrayvar- A msha 5*pa> rtd 


5. 


Spenu-Aarmaiiy 


Spcrklaarmad- A rTuhaaspauTd 


6. 


Hauravataat 


Khordaad- A ms haaspnnd 


7. 


Amcruytaal 


Amcrdaad-Amshaaspand 


8. 


Dathoosh--.Hip-Aatar 


Duc-fll ac-pe-aadar-daad aar 


9. 


AalaT 


Aadur-Ycttd 


10. 


Aapp 


Aavan-Yezed 


11. 


Havarc-kschayic 


Khorshed Yezed 


11 


Maahaungtu) 


Mohr Yezed 



Btan 

I J Teestra 

14 Oayush-urvaao 

15 n.iihoodi-oop-Mithro 

io Mithra 
Shraush 

IX RatthnU 

|4 FraMsai ; Ardaafravash 

21 Haman 

Vatt 

Oathoosh-oop-D.i 

?4 Daena 

25. Alhish-Vangelt 

26 Arshtad 

27. Aunn 

21. Jaym-Hudaungh 

29. Mamhra-Speirta 

30. Anghrc-Rauchao 



Tcer Yezed 

Gosh Yezed 

Dae- Dae -pc- M cbx-daadaar 

Mehr-Yezed 

Sarosh Ycttd 

Rashnay-Rastc- Yezed 

Farrokh-Farfardin 

Befaraun-Ycutl 

Vino Ram 

Govaad Yezed 

Dae-dae-pc-din-dnadaar 

Deen Yeaed 

Mino Arai-savangha 

Arstad Yezed 

Mino-Aiimn 

Jamyaad-YcTied 

Mino Maarayspand 

Mino Annayraan 



Nawruf the 12 mentis 



I. Frasiihi 

1 Asha-Vahishra 

3. Haurasataai 

4. Toesira 

S Amcraytaal 

6. K sehai ra-Vnirya 

7. Mithra. 

8. Aapp 
v Aaiar 

Datoosh 

I ' Vohu- Mannaaa juj 

1 2 Spcnta Armaiti 



Farrokh Farvanlin 

Ardibehst Amshaaspand 
Khordaad Amshaaspand 

Teer Yezed 

Amerdaad* A nuhaaspand 
Sherayvar Amshaaipand 
Mthr Yezed 
Aavan Yczcd 

Aadax Ycred 
Dae-daadaar 
Bchrjun Amshaaspand 
Spayndarrrud Amshaaspand 



All the months arc of JO days each, which make 30 x 12 MO 
daym in the year. Five extra days called Guthaa are added to the 
lait month of ihe year making 365 days. These 5 Gathas are 
"■pioous days ; on these days the bdoitd dead are remembered 

everyday with rite*. 
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Unforiunaiclv. the Parsis when they came to India forgot 
the leap year called "Awtfaad Sal"— and to (he calendar laii* 
behind j day every four years. 

Avaniaad Saal is not 10 be confused with Amardaad SaaL 
li was celebrated every four years with fasts, in which the Shah 

and all bh wbjcctl look pun as equals. 

The Sc\ro Arcliingtls with their Helpers 

1. Ahura-Moida : Dae-pe-aadaf ; Dae-pc Mnyhr ; Dac-pe-dcea. 

2. Bclinuin Amshnaspand : Mohx ; Gosh ; Raam. 

3. Ardibayhst Amshaaspand : Aodar ; Sarosh ; Behram. 

4. Shemyvar Anuhaaspand : Khorahetl ; Mehr ; Aasmaan ; 

Annayraan. 

5. Aiphendaarawul Anuhaaspand : Aavan. Deen : Ashis*- 

vangha, Maara) spand. 

6. Khordoad Amshaaspand : leer ; Covad ; Harvcrdin. 

7. Amerdjiad Amshanspaud : Rashna ; Aastaad ; Jamyad. 

Sarosh Ve/ed 

Sarosh Yc/ed is an angel of the 5ih grade. He is the hamkaar 
(helper) of Ardibayhjt Amshaaspand. He hi the immediate and 
go must care-taker of all human being* right from their birth 
until the 4ib dawn after death. when he leads the soul to the Chravat 
payraytum i.e.., the Bridge of Judgement ; until then he is the 
comfort and protector of the Soul. Every day till the end of the 
4lh dawn after death wavers are offered to ilu* angel to invoke his 
help to the spirit of the dead. 

A Zoroast rian s first daily prayer or K-u-.ii it ofTercd lo Sarosh 
Yezed. It is called Sarosh- ni-kuSti. The nc*t prayer Sarosh- baaj 

is also in praiw of tftf angel. The 5 Yathos i ..i : tabean are 

an invocation lo Sarosh. Whenever a ZorOUtrlall il lacctl with a 
difficult undertaking or wishes to free himself from on cniangting 
snij.tiioo. he calls to Surosh for help by roalUnj S > :iihas and 
3 Ashems ; it is the natural impulse in trmtj Zocoastritn to utter 
them. 

Avestn «av\ of Saro»h Yezed ihat his bod) is collect Takhmay 

rrtamhra*. which means that his body U made up of manthra. 

station is incomprehensible, ksefanoora 



4n a convincing «pUnau°n, that Sarosh Yczed's conscience 

•cutely seosiu": thai it captures all manihra-siaoLes i.e.. 

bcaUOCtt and integrates them into his body. 

v in0 om compares this process with a photographic film 

which cap*"" 3 *** ^ ccl |m r ress,on of an ob J ecI ' n a s P lu sccond 
when txp^cd io proper l.ght-v.bratiom. 

ihcr lenn in the angel's praise is " lagi tan firmaan. 

Okakafbo djrno, djinn awsanr" It means thai Snrostt Yezed is 

exclusively ordained with an energy called lagi which becomes 

_ ^BBpon I" vanquish all evil that impedes u man's spiritual 



MMn or Mtar Vexed 

bj Yezed is the presiding angel over the atmos- 
phere, the clement most essential to life on earth. More essential 
than the otlvrr elements fire, earth and Water, To say that il was 
.cognised as such by the ancenis would not be correct. 

In (Ik Areata, Mehr-ni-n>-ais is an associate of the Khorshcd- 

ni-nyais It is given the dignified position next lo the sun, whose 

light is dilTuw-d by milhra before il reaches llitr earth. These two 

ics arc nluays recited together immediately after the Geh as 

is the sun is seen in the sky. it is even said that our morning 

prayers must give priority to MeJtf (atmosphere I over Khuishcd 

tind ihererorc the Haavan Geh I* also dedicated lo this angel, 

mention made throughout the Khorshcd-ni-nyais ; 

and Mehr Vest is the longest liuny in prayers for the hit; 

A short paragraph in its praise from Mc hf -oi- nyau s cited here 

will pr«*c ti* ancient tdcmiiv 

"Mnhrvm vovru gavo-yco-c-tim 

■garcgaoshem. baevaray chaamaiiem 
Oykhco ii.smnem Yea day 

Translation by ; C I \ -,ji. 

Mithra. the angel of vast fields ; 

thousand ears : often thousand i 

<d of the famoui name, (let mo merge (with loee) 
Kang*ji*s translations although authentic and of great value 
~ <* Av **W ire sometimes confusing They belor 

tnc ait t * deoefc, of lfcc nmcWcmh arr ,, ill) ln Ih . VTiSCT}t 
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case, the term 'vast fields' uxm to indicate the land ; bui Kschnoom 
throws more light on it, for 'fields' can also be of the atmosphere, 
such as the magnetic field- Again the terms 'a thousand ears 
and tea thousand eyes' can only be applied lo the atmosphere, as 
can be proved in this age of radio and television ; and the 'famous 
name' perhaps refers to the religion 'Mithraism' which spread its 
wings to eastern Europe in ancient times. 

Again in the second half of paragraph 10, in Mehr-ni-nyais 
reference is made to the seven Dankhyumea of Milhra. Mithrcm- 
ayvi-dankhyuw ; Anterc-dankhyum : Aa-dankhyim ; Oopaiyn- 
dankhyum ; Adyerc-dankhyum ; Paiyri-dankhyiura, and Aypi- 
danlchyum. which Kangaji considers, arc seven countries outside 
Iran. ThaE is again an error. They are the seven layers of the 
atmosphere. The lasi aypi -dankhyum is the layer nearest to the 
earth. Orthodox Zoroastrians know that the 'aypi* ceremonies 
of our dead are preferably performed where the environment of 
that person is gathered when he/she lived. The next paiyri dan- 
kgyum is the layer where the character picture (Kayrdaar) or the 
dead person is shaped. It depicts his manasni. gavasni, kunasni 
during his life-time on earth. 

In paragraph 14 Mithra is invoked to give us comfort, joy, 
mercy, good health and help to purify and advance spiritually. 
Surely such praises can only be bestowed on the atmosphere and 
not on the surrounding countries. 

Mithra has other connotations ; as a just and fair arbiter, 
and thoughts (mental power) as in mamhra-ba-mithra (i.e. prayer 
with suitable thoughts.) 



CHAPTER IV 

The Body and its Parts 

According "> Ilm-e-Kschnoom the human body is divided 
into 3 groups, with three component parts in each. 

1. The Material group. 

2. The Subtle group. 

3. The Spiritual group. 

The Material group holds the subtle group, and the subtle 
group holds the spiritual group, one inside the other. 

The material body is made up of the outer shell of flesh and 
bones iTaou) holding the inner organs (gaitha) and the oily com- 
ponents mucus (aazaad). These three visible parts mingle with 
dust after death. 

The Subtle group, The astral body (kayrph) is a replica of 
ihc physical body. It is like the lining of a coat. It is the sheath 
for the Life force (oostaan) and the Desires (layvceshi). 

When death occurs the astral body emanates from the physical 
body with its component pans, also holding the soul and its com- 
ponents. It stands at the head of the dead person till the '4ih 
glorious morn' (Chahram-ni-baamdand) when its shackles with 
ihc material world are completely broken. 

Jf any of his desires are very strong, such as love, hate or 
vengeance, ihe astral body conies as a ghost to the place where 
it had lived on earth. To prevent that, the appropriate Zoroastrian 
prayer* and ceremonies arc performed for the dead, so that the soul's 
knowledge of its life on earth is completely eradicated. 

Afier severing its ties with the material world, the astral body 
lives in the atmospheric world in ceriain centres of Haphla-Kaysh- 

war. 

A place is allotted to it according to its Karma on earth, 
There again it can progress or retard. 'Ihe overage being is re- 
born on earth. Only the saintly ones progress upwards beyond 
Nishti the world of Mailer. 

Ihe Spiritual group. The Spiritual group is composed of the 
»ul (wravaan) covering the Divine knowledge (Baodhang)and the 
Jivme Spark (Fravashi). The spiritual group remains within the 
*™ body if it is to be re-born on earth. 
a 
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IF ihe soul u highl> evolved then the astral body is dissolv< 
and shed in the Haphia-Kayshwar. and the soul with us casino- 1 

nents Ba&dhang and Fravashi travels even higher in the Spiriiuaij 
World, Hashu. 

Reaching ihe highest point Baodhang and Fravashi shed] 
their sheath which ;* the soul and reach the Divine lo merge with 
ihc Lk-rnal Light. Angre-Rauchao. 



Prana (Hindu Life-force J 

"Behind ihe physical sheath of 'anna mnya kosha' which is 
made up of the essence of food, there is (he 'Prana maya Kosha* 
or the vital sheath, which is formed of Prana or energy or the vital 
airs. The Prana manipulates the physical body. It fills the whole! 
physical sheath. It is the link between the astral and the physical 
body. When the slender thread of Prana is cut oil, the ,i- n| 
body separates from the physical body. Death takes place. Prana 
that was working in the physical body is withdrawn mio the 
body. Breath is Lhc external manifestation of Prana the vital force. 

Breath is gross, Prana is subtle." By Ramachandra, from Yogic 
Philosophy. 

Fravashi 

'"Know ye not that ye are the lemplc of God and thai the 
Spirit of God resideth. in dice ?" — Jesus Christ. 

Fravashi is that Divine spark which is lodged in the innermost 
core of all human beings. As it is the Essence of God Him 
emanated with Aliun the Word. 

Fravashi in man is so covered up with carnal desires than 
the average being is ignorant of this treasure within him. Tafl 
wickedest of beings possess it, but it lies dormant in him. 1 
wordly appetites prevent him from kindling it. Thus the Fravashi 
of a wicked pcrso i> is not recognised or spoken of. 

As the soul advances by shedding the desires of the flesh one 

after the other, his fravashi takes flame. The higher the progress 
of the soul, lhc deeper lhc glow of the Fravashi. 

In a saintly being the lustre of his Fravashi radiates his khoray 
which takes colour. It is then called aura, halo or nuntbus. Thw 



luMrc is only MSiWe to those wnn5c Fravashis arc also kindled 
10 a certain degree To wicked tines it may not be visible. 

A good man whose Fravashi glows is called "Ashonam- 
lshinam" in Areata, afier his death. Unfortunately the 
\ibtom is to du h all our beloved dead Ashonam-Fravaihi- 
uam righi i' ongjy. 

Kboray or Aura 

Khora> or Aura ifc an energy that emanates from all beings. 
It differs in its strength and measure according to a person's cha- 
racter and vigour, ii extends from a fool to 3 ft. or more, outfide 
the body and because of its oval shape some schools call it the 
Auric-egg. The Psychic Research Society calls it Ectoplasm. 

The Koray of an average being ts gross and with one's change 
of mood ii changes colour For instance in anger the aura shows 

shafts of red. 

As the soul c . Khoray increases in refinement until 

it laics a lustre of silver or gold in saintly beings. It is only vibiblc 
to those whose own aura* Iiave evoEvcd to a certain degree. 



CHAPTER V 

The Avesta Language 

Avesta is the sacred language of ancient Iran. Ahum-Mazda 
communed with Zarathushtra in AvesuL Ii was only used for 
prayers and worship of God ajid never profaned to express man's 
daily mundane thoughts. 

The language of conversation was Pazcnd and later PahiavL 
People thought, spoke and wrote in these dialects ; and so with 

the passing of time, man gradually failed to understand Avesta. 
Later, although the prayers were said in Avesta. certain thoughts - 
were added to them in Pazend. They are still evident in o 
present-day prayer book?, 

This ancient pre-historic language is very difficult to pro- 
nounce for the Gujarati-speaking tongue and larynx. To preserve 
the correct pronunciations Zarathushtra-temos. who were the 
spiritual heads of the religion after Zaraihushtra, like the Popes 

of Christianity, added signs and inflections to the Gujarat i letters. 
Prayers in Avesta arc called Manlhra-voni. 

Manlhra-vani. when accurately pronounced and sung in a] 

befitting lyric, not only can be thrilling but can produce the right 

vibrations to get in tunc with the pulse of Nature called Ahunaver- 
no-naatL 

Manlhra-vani is classified into Manthra-Spenta and Fashooso- 
Manihra. Manthra as a formula of powerful words and sentences. 
Vani means utterrance of language. Spcnta is white. 

Manthra Spcnta are formulated phrases or sentences which.] 
when uttered as prayers to God, help the spiritual advancement^ 
of the soul. 

Fasnooso- Manthra. Fashooso means highly potenrJ 
Fashooso- Manthra were composed of words and phrases so highly 
potent that their utterance brought immediate salubrious results. 

In the course of lime as humanity degenerated and evil p 
percd, people began to use Fashooso- Manthra* for their pcrso 
vendettas. The Zarathushlra-tcmos then thought it lit to dis- 
inicgratc and scatter ihcm into different Yests ; thus considerably 
reducing their strength. 
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Manlhra-ba-Mithra. Nfithra means thoughts ; words with 
thoughts- tt is necessary that prayers be said with a mind devoted 

lhan. Mere babbling or muttering them without concentration 
of mind is of no consequence. As Shakespeare puts it in Hamlet : 

"My word* fly up. my thoughts remain below ; 
Words without thoughts never to Heaven go." 

— Shakespeare 

Thus ii is essential that while one is praying one's thoughts 
should not wander. 

It is imperative that prayers are uttered in this God-given 
tongue (Avesta), whose vibrations surpass and oui-shine those of 
all mundane languages. 

Yezmalday 

Yezmaiday is a word that often occurs in all our prayers. 
The depth of its meaning is not understood by all beyond 'praise' 
or "admiration.' 

Yez means to merge and Yezmaiday is the desire to merge 

or be in tunc with ail God's creation ; and eventually lo blend 

with the Almighty Himself. 

But before one can reach the God in the Highest, one has 
to cross many hurdles. Man must first learn to be One with the 

animal, vegetable and mineral kingdoms, and also with all elements. 
The question is posed as to how one can merge with any 
other entity. To give an example, a very remote example, is to 
imagine how an enormous iceberg when it comes down to warmer 
regions merges with the ocean. 

But the iceberg, it is argued, can merge w"tn the ocean because 
it is just water solidified. 

So also our spirits can blend with other spirits of all other 
beings and elements because they are all sparks or the primordial 
spirit of God Almighty, 

We are split souls. Only profound selfless love and devotion 
can attract a relationship that will gather and bind all spiritual 



fragmenis 



or counterparts from other entities to make an integral 



* oui. Only such an integral soul can leave this earth and its atmos- 
phere and nse to sojourn in the Cosmos. 
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As for 'praise' and 'admiration', people go from one ci 
pf the world to the other to admire the beauty of Naiur.\ whci 
it is a mountain or a voiles r '' ST Of a . rial), a forest or n dess 
wild animals or colourful birds. Zoroaslrians nra: only prai 

and admire them and thank God for the soothing beautiful gif 

but are anxious to merge with all nature eventually to reach 
ihrough them. 

The Gheys 

Avesia has divided the 24 hours of the day into five pat 
called Gheys. 

1. The Ooshin Ghey begins after mid-night until 72 mi nut 

before sunrise. 

2. The Haavan Ghty ib from sunrise to mid-day, 

3. The Rapithavan Ghey starts at noon till about 3.30 p.m. 

4. The Oojiran Ghey begins after 3.30 p.m. io sunset. 

5. The Aivishrulhrem Ghey lasts from sunset to mid-night. 

The intensity and quality of the sun's energy reaching thej 
earth constantly change, due to the earth's rotation on its am] 
These changes are substantial within a few hours. Hence the 
24-hour day is divided into five major parts called Gheys. 

Just as all documents and letters are dated before any relevant! 
Statement begins, so also it is customary to register the period of 
the day, with the prayer of that name after every litany of dediea-] 
tion is recited. 

The 72-minute interval between the Ooshin and Haavcn Gheys 
is called Hosnoaam. meaning dawn. The word Hoshb&am is alsol 
applied to the Dawn of Creation. Ibis 72-minutc period is Lha 
most effective time of prayers. The firsi36-minutc period is called 
the Hoshbaam of Ooshin, and the next 36-minute n the HoshbuaJ 
of Haavan, which means that before the prayer, also called Hosh- 
baam is chanted, the Ghey Ooshin or Ha van as required is first 
intonated. 

It is pertinent to mention here that the time between 3 a.mJ 
and 6 a_m. of Ooshin is also very fructifying for prayers ; as thej 
world at that time is very tranquil, consequently the atmospnc 
Imost void of mundane vibration:*. 



Ghey begins at noon. Ten minutes after that. 

ATnm Ibe pntycr must be said facing the South, as the 

SffiS ■n*2 u * is-dtobethcKustiof 

Dwdaaray-Gchan, because the Gateway to the spiritual world is 

in the souilt 

m a given a Persian poem in "Praise of Dawn ' by an 
unknown Persian author. It was translated into Gujarati by 
Mr Dinshaw Masani. a scholar of A vesta ; from which a feeble 
attempt is made to give an English version of it 



an;I. 



Englishcl. 



Persian;! 



Englishd 



Persian;! 



IiDglishc3. 



Notes 1. 
Z 
3. 



In Praise of Dawn 
Sobehust vaktay mohsana 
Sobehust vaktay daylgusha 
Sobehust vaktay jaan fezoa 
Burkhccz vaktay Subehadum. 

Dawn is the hour cf rapture and bliss. 

Dawn brings to conscience the charm of peace. 

Dawn is the time for Oostan's increase 
Wake up from sleep to extol the dawn. 

Sobehust vaklay Aashaykaan. 
Sobehust vaktay saadekaan. 
Dobchust vaklay naatckaan. 
Burkhccz vaklay sabchiidum. 
Dawn is the time for the lovers of God, 
Dawn belongs to the sinless at heart, 
Dawn is the moment for beings of speech. 
Awake and arise in the silence of dawn. 

Khaahee bay aagaah ravi 
Dor hurdo aaJatn shaah savi 
Khahee kay marday raah savi 
Burkhccz vaktay sobchadu m. 

If the knowledge of spirit you desire. 
To be the lord of two worlds you aspire. 
To climb the path of Truth you require. 
Wake up to greet ihe advent of dawn. 

Ooaian '. Life-force 

Beings of speech : human beings 

Two worlds : The material and spiritual. 
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CHAPTER VI 

Hnmalt, IIuLhata. Hirfaresta 

*H»maia. 'Hukhaia, "Huvaresta arc God's thoughts, 
words and God's dccdv 'Hu' means Ahu in ihc highest and 
they are Ahu's thoughts, words and deeds which are of coi 
The Best. 

Manashni. GftVBffasf, Kunashni arc man's (noughts. w< 
and deeds. They may be good or not-good. His aim of life 
earth is to tune his Maoashni, Gavashni, Kunashru to the pitcij 
of 'Humata, 'Hulhata, 'Huvarcshta. in short to be like 
And so 'Human. 'Hukhaia. "Huvarcshto is the aim ofaZon 
Irian's life on earth For ii. there is a short prayer «f Avhem Vol 

Ashem Vohu, Vahcstem astj-Lsta-xsii, 
L'sta Abemai, Hyiai ashai, Vahutai ashem 

Translation by Dr. E. 1 araporcwala, 

"Righteousness 15 the highest good. 

It alone is true happiness, 

Happiness comes to him 

Who is righteous for the sake of Righteousness". 

This little prayer is woven in all Avesia Ii lanics. Rtghteot 
comprises all virtues. Ashem Vohu reminds one constantly 
lead a life of Righteousness. 

Kschnoom advises man to revert 10 land i.e., till the land 
and keep domestic aotmaH (panjay gospaod) around him. \in- 
didat says, "one who sows the corn sow* righteousness". Thus 
man creates an environment that draws spiritual forces toward* 
him, 

Yaiha-Aliu-Vairyo 

YMhaa-ahtt vairyo athaa 
Ratuih ashaatc chit hachaa 
Vangayhush dazdaa mannangho shaothna- 
Naam angehush mazdaaic 

Kschthrcmchaa ahurai aa vim 

Draygubio dudat vastaarem- 



riUM by Dr. Eruch T.raporcwall. 

Ibc icmporal ruler ii all-powerful among men, *o too 

ritual teacher by icason of hit nghteousness. The Divine 

Jftl OJOK »ho work Tor Mazda And the "strength of 

Mmn" < lhat n GrJtt) b bttlo * cd "f™ him tth& unto hl * poor 

hrcthren giveth help. 

Aihern Vohu stresses Righteous living. The above prayer 
i-ui-ahu-vairyo' gives emphasis lo spiritual knowledge, telfletl 

deed* and regard Tor others as the principle of action. 

iMDuMdi 

ir Ahura, Mazda, will save me and my dear ones 

•hen the dark clouds of vengeance glare at us, who but You. dear 

L<«n1 ttlso vbill protect our sacred household fire and preserve 

oar peace of mind but You, dear Lord. For under Your nrotec- 

we grow io rectitude. 

nn to us. that religious knowledge which can vanquish 

all evil. Wc pray to you dear God for your loving care. Proclaim 

I holy loader who can guide u* in this life and in the life afler. 

Sarosh ycxed will surely bring Vohu mannnngha (to jive 
- knowledge) to those who ore beloved of You. 

O Ahura Mazda and Spenta Armaity save us from all evil. 

Drive away from us the deity of evil ; let it disappear from 

fi.rv 

Ic. the follower, of all evil be vanquished ; let them fade 
asvay (0 the North. 

Let not our vital organs be polluted, but keep them pure and 
healthy 

We bow to thee O worshipful holy Armaity for thy devotion, 
L et the pure vibrations of Ashem be absorbed in us. 

Ultra! rraa*Uiiaa 

KcmnaimaMa: Who. dear Mazda 
M-wiu paayum dadatd who will save mc and ray dear ones 
H«>« ma drayguvao ; when some one 
euamhtaa ainangayh . (witty vengeance glares <at mc) 
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Anyam thavaaharnaai : (who) but You (cad save us) 

Aathraschaa. mannnoa<hchca ; (who will protect* our houschoWfl 
lire and preserve our peace of mind (but You dear Loroffl 

Yo-ayao sheothnaayish r \viih ihe intensity of these two (i.e. 

the fire and the mind) 

Asbaym thxaoshtaa Ahura : we grow in rectitude. Lord 

Taam moyay dastvaam daenyaee fraochaa : Explain to me. ihaj 
religious knowledge 

Kay-vcrethraymja thvaa ; which can vanquish our enemies , 

Poi sayngah yoi haynti : (when) your (avesta) writ (wc pray) 
to take care of us. 

Chithra moi daain ahubish ratum chisli : Proclaim to us a holy 
leader who can guide us m this life and in the next (after 
death) life. 

At hoi vohu Sarosho janioo Manna ngaah. : Send Sarosh 
with Behman Amsaoshpand (divine mind) 

Mazda Anemai. ye hemai vashi khemaichit : dear Lord for those' 
who are beloved to you. 

Paata.no wbayshianta pain Mazdaoscha Aatmaitishcha Spayn- 
tashcha : O Ahuramazda and Spenta Armaity save| 
us from the envious. 
Nase Daevi druksh : O deity of envy keep away (From us) 
Nase dacvo chithre : O evil of envious origin disappear from here. 

Nase dacvo frakaarastay : deity sown of evil, fade away from ! 
here. 

Nase daevo frdaite : O follower of evil vanish from here. 

Ap druksh nasay : O evil run away (from here) 

Ap druksh dwar : O evil get out of here 

Ap druksh vinasay : O evil go further from here 

Appaakhedre ap-tiasea : fade away in the North. 

Maa mcraynchainish gaithao aastwoitish ashay : Let not my pure 
inner organs be polluted (with evil) 

Najinascha ya Aarmaitish cejacha : 1 bow to the devotion of) 

Spenta Armaity 
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. ku ■ Let the pure vibrations of Ashem be absorbed in me. 

' M a mffavnebjinish gaiihao uuhtavaiylish ashai . Please 
vital organs healthy so that they gain such purity as to 
10 and be drawn and absorbed in (heir subtle sources 

of origin m the atmosphere, tat will of their owner) 

yihing in the world of Matter is made of the *J elements 

fire air. earth, water. Nothing is wasted on disintegration but is 
drawn and absorbed in its subtle source in the atmosphere. If 
it u to be bom or created again on canh, it is released from iu 

source. Thi* •* c^l^ ,nc conservation of Matter in nature.* 

Ahora-Mazda-Khodai 

Hail to Thee Ahura-Mazda 

Thy praises I shall ever sing. 

Deliver me from Ahrayman and his legions 

Who lead us to temptation. 

Let their evil power be vanquished ; 

So that I can remain pure 

In body, mind and spirit. 

Forgive me all trespasses 

In thoughts, in words, in deeds 

Accept my repentance O Ahura-Mazda, 

And I promise in the fullness of my heart 

To> do the right towards my body and my soul. 

Towards the material and the spiritual worlds ; 

And from now on shall lead a life 

That pleaseih Thee. 

Let the vibrations of Ashem enthrall me. 

literal Traditfiia 

Ahura Mazda Khodai : Ahuru Mazda the lord of Creation 

Ahrayman avaadshaan dur a\aaz daastaar ! (who) drives the evil 

Saian lo ihe farthest end 
Zed shekasiay bad : (let him be) beaten and broken 
Ahrayman devaan darujaan jaadnaan : Satan, demon, those of 

ill omen, magicians, 

^rvaeoan. kikaao, kcrptan; those against thcrcligion. those who 
nave eyes and sec not, those who have ears and hear not- 
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Saastaraan, gunayaaraan. ashmogaan : those who arc cruel, the 

who commit tins, those who preach lie* (destroy good) 

Darvandaan. duthmaruu fhaan ; unbelievers, enemies, evil pa 
Tad shayikeshtay baad : ;!et them be) beaten ami broken 
Dush-paadshaan avaadshan baad : Wicked kings let ihem 

destroyed. 
Dushjnaiiaa saton baad : Enemies be defeated 
Dushmanaa nvaadshaan baad : Enemies be driven away. 
Ahura Mazda-Khodai : <0) Ahunuruuda the Lord of creation 
Az hamaa gunaah. petayt pesay maanum . I repent far all sins 

Az hervestin, d tub mate, duzukhate, duzuvcrayiia | of all evil I 
thoughts, evil words, evil deed* 

Maym pe gayti rnanid : In this world 

Ofayume goft. Ohyume karri, ohyinne just that I have tho: 
I have altered, 1 have done 

Ohyumc boon boodcttayd : (sins) of which seeds I've sown 
Azaan giinaah, mnmuhni. gavashmi. kunashni ; all rim in thought 
in words, in deeds, 

Tani, ravaani, geti, minooani : (Towards) my body and my soul,] 
UgainM) the material world and the Spiritual world 

Okhay avaalsh pesayman : Lord, 1 shall refrain from them 
regret. 

Pc say gavashm. pe petayt horn : with the three words (i.e. Manash-j 
ni. gavashm. kunuhni) I recite the prayer of repentance. 

Kschnothra Ahurc Mazdao ; Glory be to- God 

Taroaydeetay Anghnr Mannish : (Let) Ahrtman be scorned 

HaithtavcrayshUim hayath vasna freshostaymaym : Let the holy] 

desires of the righteous be fulfilled 
Satomay Ashem . I extol righteousness 

(Thought when praying) Ashem Vohu : Lei the pure vibration 
Ashem be merged in me. 



J aunay Araagaav Mazda 

Come to my help Mazda. 
I am a Ma/da Yen. in 



(3 times) 



I am of Mazda- Yesna religion as 

taught by Zarathustra. 
| with 10 be a true believer and 

worshipper of the religion. 
I careeni good thoughts that are conceived. 

good words that are spoken. 

good deeds that are done. 

I esteem the good Mazda- Yesna religion 
Which liberates me from strife. 

Which destroys all means of conflict, within me 
That a selfless, sexless, integral soul arises in me. 
Among the religions that are, and those 
that will be, 

II i. majestic, the best and most beautiful. 

This religion of Ahura's lavs as taught by zarathushtra 
All mercies come from Ahura-Maida. 
This, to glorify the Mazda- Yesna religion, 
(thought when praying one Ashem Vohu) 
Lei the Azure vibrations of Ashem Vohu 
be absorbed in me. 



liirral Translation 

Jaatnay avanghay mazda : Conic lo my help (O) Mazda. 

Mazdaycszto alum : I am a (true) Mazda worshipper. 

Mazoayctno Zarthmshlmh : A Mazda worshipper as taught by 
Zarathimra. 

Fravarainay aastuatayschaa fravcrtiytaschaa ; i am (true) ndmirer 
and believer (of the rcligio n). 

i Hurnataym Mano. Astoa* Hukhtaym vacho : I admire 
the good thoughts that ore conceived, good words that 
arespokeiL 

Asiaai iruvetayshtem sheothocm ; I admire good deeds (hat are 
done. 

Asioai Denaam vanghuim mazdayewum : I admire the food 
Mazdayesna religion- 

ira*r*>o Khaydram : (which) liberates (my soul) from conflict 
(wilhin mc) 
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Nidashnatthishaym : Destroys the means of strife, {which 
body). 

Khairvadatham ashonim : (ihai) a selfless and sexless tntcgn] 

soul arises fin me). 

Ya haiiinarncha. bushywmtoaiDCfea : (among the religions) that 
and ihosc ih;ii v ill be, 

MajWtiacfaa, vahishtachu, sreshtacha : (It is) majestic, the 
and the most beautiful. 

Ya ahurish Zarathushtrish : This (religion) of God's law as (at 

by Zarathusira. 

Vhurak Mazdoie vispa vohu chinahmmi : All mercies (or 
arc from God, which I esteem. 

Aishn asii u'ainiao mazdayesnoish astoitish : All this in glori 
lion of the Mazdayesna religion. 

(Thmugi*! wlu-u praying) Asbem Vohu : Let the Azure vibratio J 
Of Ashem be absorbed in me. 

Note: 

The salient point of the Mazdayesna Zarathushti religion 
the promotion of the spiritual growth in the individual. As 01 
the three terms, Fraspaiyu fchaydram. Nidashnaithtsteni 

Khclvadatharu ashonim stipulate the development of the conscici 
10 a high degree of integrity, when n will always choose the rij 
path- This process helps one to transcend the means of strife 
one's own body and enables the split soul to gather its lost cm 
parts; and flower into a selfless sexless integral soul. 

Jasmay Avangen niazda is a promise to fulfil the tenets of 
religion : first given by a child at his/her initiation (navjote) a 
then recited with every kusti. 

Sarosh Baj 

Glory be to God, let the vibrations of Ashem enthrall mi 

(I begin this prayer) In the name of the Lord of Creation; promotes 

of Evolution ; May His lustre increase. 

Sarosh- Yezed, the chaste and powerful. 

Whose body is composed of Mamhra. 

Who wields the charmed weapon of victory <Tagi) 



A — iasi all evil, and who has the authority over God's 

creation, (help me). 

I deeply repent for the sin, I have committed in though* 

in words. <n deetU, 

i against my body and my soul. 

Against the material and the spiritual worlds. 

all sueb sins and other sins. 

Aficspt Lord, my heartfelt repentance . 

A I promise with the three words of 

ii, Gavaslini, Kainashni 

lhat from BOW on 1 shall abstain from evil. 

So with live Yathas and three Ashems 

1 call to tliec. Holy Saro 

To be my suide on the path of Truth. 

Literal translation 

Kjchnotlmi Ahura Mazdao : Glory be io God. 
(Thoughts while praying) One Ahem Vohu : Let the pure vibra- 
tions of Ashem Vohu enthrall me. 

Pc aamay Yczd^ji Ahum Mazda KJiodai , avazuni : Ln the name of 
Ahura Mazda, Lord of Creation, promoter of Evolution : 

Verczay Khoray avaazyad : May his lustre increase. 

Sarosh Asho, tagi tan nrmaan : Sarosh the chaste, on whom is 
bestowed the (most powerful) energy of Tagi, 
- djino, djinn awzaar : which is thechiirmed weapon to 
vanquish the djinn (evil) 

Saalataray damanay Ahura Mazda : who bus the authority over 
God's creation. 

Bcrcshad : reach me (come lo my help) 

Az Hainan guna, pet»yi peay roanum ; I rcpcni for all sins 

Az hervestin, dudimate, duzukhtc, duzuvereshte : of all evil 

thoughts, evil words, evil deeds. 
Maym pc geii raanid ; In tliis world. 

Ohyumegofi. ohyuinxkard, ohyunwiust : that Pvc thought, I've 
uttered, I've done. 

QRBoc boon, bood aystayd ; isins) of which weds ft* sown. 
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Azaan guna, Manashni. gavashni, kunashni : all sins in thou] 
words (and) deeds. 

Tani, Ravaant, gelt, minoaani : (towards my) body (and 

soul, (against) material world (and) the spiritual world, 

Okhay Avaksh pcsaynian : Lord I shall refrain from them 

regret. 
Pc say gavashni. pc patct hom : With the three words- (Manas 

gavashni kunashni), I rcciie the prayer of repentance. 

(With 5 Yalhaa-ahu-vairyos and three ashem vol 

Invoke the help of Sarosh Yczcd). 

Fravaranay Ma/da- Yesui 

I believe, Ahura, in the Mazda-Yesna religion as tauj 

by Thy prophet Zarothustra. 

The faith that is in accord with Thy laws and is opposed 
all Evil. 

On this auspicious mom I praise and worship its presii 
angel Haavan and his helpers Saavanghay and Vishia, who 
us towards prosperity. May they be glorified. 

O holy Sarosh Ycwrd. of the body of manthra. the wjelder 
the charmed weapon of victory (Tagi) and upholder of the laws 
Ahura. 1 praise, worship and glorify thee. 

holy Sarosh Yezed Guru (zaota) reveal to me the merits 
yatha aliu vairyo. so that las thy disciple (Rarush) can prod 
the virtues of Ahunavar to the world, 

O Sivio-.li Yezed ihe chaste, the beautiful, the victorious; 
bringcr of prosperity to the world, let my soul merge with thee. 

Ahunavar is the promoter of the strength of body. 

I Jttral Translation 

Fravaranay: I confess or I believe. 

Ma/da-Ycsna Zaraihushtrish : (that 1 am) of Mazda- Yi 
religion as preached by Zarathustra. 

Vidayvo Ahura lakaysho : (The religion) that is opposed ti 
and is in accord with the laws of Ahura. 



Haavanay a*h°nay 



ashay rathvay, yesnaicha, vahamaaicha, 



jischnothraaicha frasastaicha : On this auspicious mom, 
I worship, praiw and g>°n f y (morn's presiding angel) 
Haavan. 

Savangavh vishyaicha. ashonay ashay rathvay yesnyaicha 
vahamyaicha kshnothryaicha frasastyaicha : On this 
auspicious morn I worship, praise and glorify Haavan's 
helpers Savangayh and Vishyaicha who steer us towards 
prosperity- 

Saroshay Ashea takhmay-tanu manthre : Sarosh the chaste whose 
body is made of manihra, i.e. it absorbs the vibrations 
oT Manihra (Divine prayers). 

Deraysbi-draosh ahuairya, kschnothra, yesnyaicha, vahemyacha, 
kshnothryaicha frasastyaicha ; wielder of the charmed 
weapon (of Tagi) and upholder of the laws of Ahura, 
I praise, worship and glorify (Thee). 

Yatha ahu vairyo zaota (Guru) framay mnitay : Sarosh Yezed 
(as zaota) reveal to me the merits of yatha ahu vairyo. 

Athaa Ratu&h ashatechii hatha fraiushva vidvaao rnrutay : so 
that I as your disciple (Ratush) can proclaim its virtues 
to the world. 

Saroshem ashim, hurodaym : Sarosh the chaste, the beautiful, 

Vereihrazanaym, fradalhgclhaym ; (Sarosh) the victorious, I he 
bringcr of prosperity to the world. 

Ashavnaym ashai raium yezmaiday : (Sarosh) chasle of all chaste 
leaders, (let me) merge with Thee. 

Ahuriim vairim tanum pcitay : Ahunavar (i.e. Yatha ahu vaiiyo) 
preserver of the body (from harm). 

Note : 'Fravaranay upto hacha fraashava vidvaao mrutay' 
occurs in all Uumes (i.c. Nyias and Ycst). Whichever angels 

il yia& ° r ycH onc " invokm e- (a 5 Mchr Yezed in Me-hr-nj-nyias 
or Benram Yczd in Behram-Yest. that angel becomes his Zaota 
(Uianj) and the prayer is the disciple. He prays to the Guru to 

=*J io him the merits of Yatha-ahu-Vairyo so that he (the pray-er) 
«* proclaim ii to the world. 

4 
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Y miimcha- Vahmemcha 

Glory be to Sarosh Yezcd, whose body is Manihra-SpcataJ 
who wields the charmed weapon of victory and upholds (he lai 
of Ahura. O holy Yczed. your valient deeds, your lalenl and yoi 
skill, I admire and worship. 

Literal Translatioa 

Ycsncmcha. vchmemcha : (O Sarosh Yczed. 1) worship (yoi 

valient deeds. 
Aujescha. Zcverescha : (Your) talent, (and your) skilL 
Afrinamay Saroshay ashye : (I) admire (thee O) holy Sarosh 
Takhmay-uinu Maaihray : of the sensitive body of Manthra 

Dereshi-draush : wieldcr of the charmed weapon of victory 
(i.e. Tagi). 

Ahu-iryo : upholder of the laws of Ahura. 

The azure vibrations of Ashem envelope me. 

AIimai-Riscfaa 

Grant, O Lord, to thy worshipper 
The radiant Khoray (aura), with health 
and strength of body that can 
conquer base desires. 
Grant unto him long life of 
happiness in contentment, and bless 
him with progeny of innate wisdom. 
Bestow upon hira that refined 
condition of body, mind and spirit 
that aspires for your Heaven, dear Lord, 
As is my prayer, so let ii be. 
The vibrations of Ashem envelop me. 

Literal I rendition 
Ahmai ; To him 

Rascha, Khorenasch i radiant Khoray. 
„ Tanvo dravotalaym : health or body 
Tanvo vezdevrai : strength, of body, 
„ Tanvo vcrethraym : Conquest of body. 



. -hi im nauruvh khatiraym : happiness of Contentment, 
wnwn Chtt frazantim : Progeny with innate wisdom. 
n ar «haam daregojmm : long hfe. 

VaSmahuni ashonain : The refined coadiuon fit for 

Heaven (which is) 
p^ngfcrn. v.,pO-Uuitren. : radian, and blissfiiL 
Athc amy* yatba afrinamay : As 1 pray So let it be. 

Ha/aagaraym 

(Grant me Lord) a thousand-fold good healih. Ten 
thousand-fold good health. (3 times). Let the vibrations or 
AJwn merge in me. 

Literal TraoUatioo 

Hazangarayrn bawluanaym : a thousand-fold good health, 
Barvarai baishzanaym : ten thousand-fold good health. 
The azure vibrations of Ashem enihrall me. 

Note : To attain that refined condition of the Spirit i* an 
arduous task, for which a strong and healthy body is essential. 

Jasmay-Atanchav Mazda (2nd) 

Come to my help, O Mazda. 

May "Ahm" the angel of courage bring me succour. 

May Bertram Ve2ed and the angel Vanant Oopcrtaat 
give mc victory. 

Let Minoo Raarn of green pastures instill taste and flavour 
into my victuals. 

Let Vayusl'jih-Oopcrkairyo, the life-giving breezes, fill 
my soul. 

Let the law-abiding firmament and endless Eternity 
come to my aid. 

(O Ahura Mazda help me). 

Let the azure vibrations of Ashem fill my soul. 

Translation 

itsmay-Avangayh Mazda : Come to my help O Mazda. 
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Afamay hutasfatay Hnroday : <Giv* me the help) of the 

and eourage-givirvg angel Ahm. 
Vcrcthraghenay ahuradatay i (the help of) Rchram Yezed wl 

God created. 
Vanayintiaoscha oopcrtaato : of Iho angel Vananli Oopei 

who brings victory. 

Raamno KhastR : of Mine Roam who adds taste and 
(o our victuals. 

Vaiyosh ooper-Kairyea : of Vayay-Yeaed who works in the uj 
regions (of the atmosphere) 

Tardato anyaish daamaan ; one or the best bom. 

Aitat lay Vaiyo, Ycte lay asti ipenta-mainyum : O Vaiyo Ya 
your health-giving breezes arc of the Spcma-Mastfl 
brightsided excellence. (All these help me). 

Truvaashay-khodaiay, zarvaanay-akcrnay. zarvaoay- 

khodatay : (Let) this life time, all eras and eternity 
me Lord) Let the holy vibrations of Ashcra fill my 

Hi.nl u Prana 

It is instructive to know the definition of Prana here, 
only is- it instructive but it is beaulifuL 

"Hindu scriptures refer not only to "Anu" (Atom) and 
"Param-Anu" (Bcyond-atom) which arc finer electronic ei 
but they also refer to Prarta (creative electron* force). 

Atom* and dectroncs are Wind forces- Prmna is ii 
intelligent. 

The Pranic life-trone in tbc Spermatozoa and ova for instai 
guide the embryonic development according lo Karnuc 

Yogi Ramcl 
From Yogic Philosophy. 

Kerphe-Mozda 

To reap the reward of my good deeds 

and win forgiveness for my sias, 

I perform righteous acts for the love of my soul. 

May all pious men of the seven 
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spheres get the" share of blessings 

as broad as the earth. 

M extensive as the nvcrs. 

and as glorious as the sun. 

Lord grant long lives to all righteous ones 

| . my prayer so let it come to pass 
The azure ibrations of Aahem envelop me. 

%•«*- : The seven spheres arc the lliphw-Keshwar-Zaniin '" 
the atmosphere 

IJHral Trtadalkia 

Kerfe-MonU : fTo reap the) reward of good deeds 

Gohna-guja-ra>%hnera : (win) forgiveness for sins 

Kunam : I Ihopc to) receive 

Ashai ravaan dusharmaraa : for the love of the good souls 

Ham karfa) for »11 their good deeds 

llama Vchaan : to all the good ones 

Haphtu Keshvar-zamin : of the seven spheres (in the ntmospherc) 

Zarain Payhrnaa :is wide as the earth 

Rood -daranaa as long (in length) as the rivers 

Khonhid haala : as glorious as the sun 

Boon dayfaaad hcrayshad : (share of) blessings reach mc 

AaV> bsyd dayrri : (grant) long lives to all pious men 

Athe Zernyaid : let it be 

Yethaa lafrinaamay : as I pray 

•Unas* Vohu : The azure vibrations of Ashern envelop me. 

AH the above "Literal Translatjomt" are done from C. E. 

Kangaji't "A\csta-haa-Myni" in Gujrati. 

Nsrosb-ni-Kuwi 

Thc prcivciu-day Kusti prayer is incomplete Ksehnoom 
jwommenus Saroth-ni-Kusti which incorporates a part or Saro*h- 
^Jm.! ll should be wud as follows : 

(without untying Imsti girdle) 
' ^ntvaranay Mazda Ycsna 
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Kcmna Mazda 




t Here urine kusti) 


3. 


Re lie kusti with Ahura Mazda Khodai 




2 Yathas. 1 Ashem 


4. 


Jiaunav avanghc-Maida 


5. 


I Yalhas 


f> 


Ycsnemcbj 


7. 


\ hi ii. li rascha 


8. 


! lazangarcm 


9. 


Jasmay-avanghc-Mazda (2nd) 


10. 


Kerphe Moult 



Some Appreciations 

Western scholars of A vesta, mostly Germans liavc 
great pains in study boob on Zoroastnanism and also io t 
(hem. 

Some of their viev n given here are mk.cn from "Bombay 
ihc Germans" by Herr Wnltcr Lcifcr 

Goetbe : One of the great german pocu Johann WoUga 
Goethe must be mentioned at length In his book "Bucb d 
Parsen" (properly understood as "Parsi-namch") which is a pfl 
of a greater work called "West-eastern Divan" be say* Gazffl 
nl Nature tnrmted the basis of the worship of (he undent Panfl 
Whilst adoring the Creator, they turned toward the rising SuaJ 
as ihe most striking)} 1 glorious phenomenon The> fancied tkl 
saw their God's throne, surrounded by brilliant angds. The poaaa 
of this elevnting worship was daily within ihc reach of every «■»«■ 
even the must lowly. The moon and stars were lighting up thfl 
night : they too were out of reach belonging to Ihc malms, o: Us] 
endless. Fire, on the contrary, walk* by man's side, giving kajfl 
and warmth lo the ben of its capacity, le becomes a sweet **■ 
Pious duty lo say prayers in the presence of this, substitute, 
bow to what was felt as Infinite. Nothing is cleaner than a bri 
sunrise, and such was to be the cleanliness with which An re 
be kindled und kept, if they were lo be and re ma in *acred 

sunlike. From Nature lo Nature's God is a principle upon wfel 

Zoroastnan teaching about worship are principally based Nat 
is the grand manifestation of God. 



With the Persian reverence for Ihe Sun and the hire is con- 

— ctcd the idea of -what Goethe calk. " Dignity of all the Ueroents". 

^cace the sacred dread to pollute water, air, and earth. Such 

cspect for all natural forces that surround man leads to every 

civic s'irtuc 

Goethe refers to (he Iranians" solicitude to keep the ground, 
•rater, and air pure. He attributes the origin of their custom of 
the disposal of the dead to that solicitude for not soiling ihc ground. 
To keep all ground ncal nnd pure is one of the oft-repeated firmans 
of the Aveata. In the Vendidad such a ground is represented as 
feeling pleased and delighted. While speaking of Ihcir "strange 
BOde of disposing of their dead", says it is "due to excessive care 
of not soiling the pure elcments". 

Now. one can easily understand how air, earth, and water 
can be kept rurc. but not so easily, how fire can be kept pure 
Of course, a Parsi is asked to be careful to see, thai he places dry. 
cjean, and fragrant wood over the sacred fire. That is a kind of 
physical purity. But in a PahJavi writing attached to the Pahalavi 
"Shayasi lu Shayast." fire, not only the sacred fire of the fire-temples 
but aJso the culinary fire burning in ©oc"> hearth at h^mc, is re- 
quired to be kept pure and dean. Here it is the work of moral 
purity that is spoken of. Physical purity is here a symbol of moral 

purity. So. it is said, that if one cooks upon the fire of his house 
some food that he has purchased from money dishonestly acquired. 
he defiles the lire, he makes it impure. Similarly, if a worshipper 
oners to the sacred fire of the fire-temple odonferous wood or 
inceoce that is bought from money acquired dishonestly, he dis- 
pleases the fire. 

With purity and cleanliness, go. to a certain extent. Order. 
Harmony. Discipline which helps one in his daily fulfilment of 

4ury and work. Goethe makes his testator direct : •'When you 

plant Trees let them stand in rows, for he (the Sun) gives prosperity 
to what , s ^ c || ordered." *Ordcr' is one of the characteristic 
teaching of Avcsta. The word *A*hV which is one of the few 
technical words of Avesta that cannot be sufficiently svell rendered 
another language, significantly contains the idea of Order 
"bat is good, right or perfect in points of Order. Discipline, Purity. 
Harmony, Truth, Beauty, is Asha. Il carries with it the idea. 
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not only of plivsic.il Order, bui moral Order. Aliura Muzd 
is the Ashoan Aalto, the Most Orderly of the Orderlies. 

Mr. Samuel l-anc the author of Modern Science and Modern] 
Thought says in hi* '•Modern Zoroastrian."' is somewhat the Mine 
as what Goethe say*, about the "respect for all natural forces 
Ihat surround man" leading "to every civic virtue." He sayi I 
"In this respect, however, what I have coiled the /oroabfnaa 
theory of religion affords great advantages. It connect* religion 
directly with all that u good and beautiful, not only In ilic higher 
realm of speculation and of amotion, bui in ihe ordinary ulTairs of: 
daily life. To feel the truth t>( what is true, the beauty or what is 
beautiful, is of itself a silent prayer or act of worship to the Spirit 
of Light : lo make an honest, earnest, effort to attain this feeling 
u an offering or act of hoirugc acanliness of mind and body„ 
order and propriety in conduct, civility in intercourse, and all the 
homely virtues of everyday life, thus acquire a higher significance. ( 
and any wilful and persistent disregard of them becomes an act of 
mutiny against the Power whom we have elected to serve." 

The dignity associated with the elemenis is practical It carries 
with it and conveys the idea of. Purity and Cleanliness. Order and 
Harmony. A beautiful Avextnn maxim illustrates all Ihat Goethe 
says. The maxim is : Yaozddo mashyai aipi /anthem vahishta, 
i.e. Purity is the best thing for man, since his very birth ... 

Mortal Haag lived in the period from 1827 to 1876 and spent 
many long yean collecting material on the cultural heritage of the 
Parsis. 

Haug was to become one of the most outstanding scholars 
to make a contribution to the held of oriental studies through the 
voluminous research he conducted into cultural treasures of the 
followers of Zarathustra. 

On March 1, 1861, Haug delivered a lecture on the origin of 
die Parsis in which he demonstrated that there was enough historical 
proof of the Prophet Taraihustra actually having lived and preached 
at a particular period in history ; 

. , that bit aims and pursuits were the highest to "Inch 
a mortal can aspire, m/ the temporal as well as the spiritual 
welfare of mankind, ihi* in wises the purest and loftiest love of 
Truth and Virtue So, we must class Zarntliiisira amongst the 



e o( men who ever lited -nd us one of the real benefactors 
ere*"** „ 

j $# human race. 

Haug mentions the philological dtscuwions he had with the 

fMsrn «holar». Here it is perhaps interesting to take note of the 

a-njeai discussions on linguistic questions that Haug olten 

d with Spiegel and which it must have given bhn some pleasure 

to de*cnhc to his learned friends in Dombay, 

At a umc when he was writing his outstanding books on the 
Par»i heritage. Martin Haug was also often invited to deliver 
cs before Parsi or parily-Parsi audiences. Thus it was thai 
«a October 8. 1864, at the invitation of the Friends of the Porn 
cominunit>. lu.- addressed an almost exclusively Parsi audience on 
Zarathustra and His Age. 

At the end of his speech, he summed up ; 

"According lo this investigation »e can't assign to Zarathusi ra 
l Uler date than obout 2300 B.C. Thus he lived not only before 
Mow but even, perhaps, before Abraham ! If we consider the 
early ape in which he lived, it is not surprising that the high and 
Infty idea* which he proclaimed were early misunderstood n nd 
misinterpreted. For he stood far above hia age. So he was the 
liru prophet of the Truth who appeared in the world and kindled a 
fire which thousands of yean could not entirely extinguish." 

On his return to Germany, in spite of his responsibilit'es a^ 
holder of the Chair of Sanskrit at Munich. Haug persisted with his 
deep interest in the research work on the Parsis and he revised 
tad edited many of Ihc books* that he had already worked on during 
the time he was in Bombay. 

rrlcdricli Spiegel was one of the earliest and most distinguished 
of German scholars to dedicate himself to research and Iranian 
studies. He provided the academic world with much research 
°o Use Avcsla language which at the time was still rcfened to as 
*e Zcnd-Ascsia, Spiegel critically edited the writings of AvcsU 
•no* undertook the gargantuan task of comparing all the manuscripts 
on Hoi mbjcti which were to be found in Europe at thai umc. 

.J* a ,0lir of some of the most well-known seats of European 

JS*"" 1 !- Spiegel also visited Copenhagen. Paris. London, and 

T*wd, where he made notes on copies of the manufenpls 

** found in. the libraries there. He also made critical compa- 
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risons of the various manuscripts lhai were put at his dis| 
Spiegel was perhaps the BrM oriental scholar to undertake ■ cril 

study of the writings of the /oroastrian tradit< 

Also of great significance to Iranian scholars is S picgd jB 
edition of the Zend-Avesta in three parts published! from 1S52 toi 
1%3. The Spiegel Memorial Volume of 1903. edited by Jisa^ 
Jamshedji Modi ai Bombay, is the best proof of the Parsis' resi 

to the Geiman scholar I nedncb Spiegel- 

It is interesting to note that in one of the books published 
this scholar with the- title Vendidad Sade (Leipzig. 1850) compdfl 
the Vendidad, Yaina and Yitparad. many of the footnotes maH 
reference to the Framji Aspendiarji edition The work of tfifl 
Parsi scholar was published during 1842-43 in Bombay 

EH. Leo Mrnrin (1825-95) was a member of the outstanding 
institution of the German Jesuit*. In 1863, when he with 
scholarly pursuit* started the Bombay Catholic Debating Q 

■which almost immediatcty dropped ihc svord "Catholic" and! 
became simply ihc "Bombay Debating Club" -— a place w 
animated discussions were conducted on it wide range of subj 
not necessarily limited to Catholic doctrines. Discussions 
free and animated and ihc audience of the Bombay Debating Cli 
included not merely Christians but Parsis, Hindus and meml 
of other religions, all of whom were free to give their own opini* 
on the subjects being debated. 

Perhaps Dr. Meunn's most important contribution to 
dialogue between the various religious eornm unities was a li 
pamphlet entitled "Zorathustra end Christ" (pp. 531-626 of Sd 
Writing?) which was. laier published in a book form 

This treatise was planned in the form of letters exefaam 
between an imaginary Catholic layman and Dr. Meunn hi; 
In the course of this corrcsporrfcrjoc a distinguished 
of the Catholic hierarchy in Bombay analysed for one of his fail 
the message of Zarathustra n an effort, perhaps, to establish I 
trinactf tie link* that existed between the religions which sbj 
mankind as (he sons and daughters of an eternal God. 

The correspondence war initiated bv a letter from the imagi 
Catholic laymen in which the discussion was centered aio> 
the mystery of the "Word". 



for instance, how happily does the belief of the Parsis. that 
God the Almighty in the beginning had a Word with him ; called 
fa Honover. (Ahunavar) by the help of which be created the 
««rrid and all things that arc therein, correspond with the te\t 
e>t „ m Chapter I of St John "In the beginning was the Word 
fnd Use Word was with God. and the Word was God- All things 
were made by Him." The word Honraver is believed by the Parsis 
t|i possess a most wonderful power, and its repetition is frequently 
rccoo. mended in the various Parsi prayers- 

In a letter written by Dr Mctinn we learn about his personal 

relationship to the subject under discussion - 

"During the first four-and-a-half years of my priesthood, 
I was one of the Vicars of the celebrated Cathedral of Cologne, 
the finest Church in the whole world. It is dedicated to the Three 
Wise Mel) or 'Magi' who came from the East to Jerusalem to worship. 
the new-born Child Jesus at Bethlehem I hat these Magi were 
priests of the Zoroaatrian religion, we know from Grccl writers. 
Following the Star, of which Balaam had prophesied : "a Star 
ihalt rise out of Jacob*, they came to Judca to Him who was signi- 
fied by the Star 

The Apostle St Thomas before going to Malabar, where 

be established the Church still in existence there, met those ihrcc 
Magi In their own countrj and baptised them- The Empress 
St Hclene (horn 248 AD.) brought their relics from the Orient 
to Constantinople, whence they were taken in 1143 to Milan, and 
in 1164 to Cologne b) Archbishop Reynold, who had reccisrd 
them fiom the Emperor Frederic There the present cathedral 
ft> greatest masterpiece of Ait. was built from 1248 to 1880 and 
dedicated to their honour. The skulls arc still preserved in * nwsi 
precious golden shrine and daily seen and venerated by an immense 
■naber of visitors. And it wa> ai their shrine that I almost ■ 

•fatd the HoK Sacrifice to God. little imagining that one day 
» would be so near to their successors ami co-religionists in Bombay" 

Every German who visited Bombay and recorded his ici- 
P fc1 *>oni has dealt with the Parsis and their pcculiaj custom of 
^ip^mg of the dead. HAM Heono von VeiUieirn-Ostrau gives u 

led accounl nl thi custom* of the Parsis frcm his personul 
friendship with some prominent Parsis m Bombay. The BOH 
fascinating phenomenon for the Germans was the presence of the 
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Towers of Silence id such a beautiful locality like Malabar Hill. 
ft is felt by (hem (the Para*), thai it is cruel, ugly. unu*u*l and 
unhygienic lo leave the dead bodies to hungry bird*, especially 
the vultures. But as Helmut h Glascnapp points out, "ti i* written, 
in "Vcndidad" that "the dead shall be buried in the stomach of the 
Vultures." It i» cruel, becasuc there is the idea of feeding animals 
behind this practice And as- Paul Dcuswn says, "ihc whole 
procedure and ceremony has nothing frightful about it or at least 
less than the Christian practice of burial". 



Zarathustra 

Prophet of ancient Iran 



Motif : I M. no zato aterava 

Yo spitomo Zarathustra 



Praise be to God 
Spitamo Zarathustra, the "Enlightened Ono" is bom lo 



ZARAT1IUSTRA 
Act I — Scene I 

(Pauses arc to be long) 



Characters : 



Pouru : 



(Pourushaspa, Father or Zarathustra 
Dogdova, Mother of Zarathustra. 

The night is resplendent with brilliant stars, 
shedding peace and joy on the universe. 

QOn one side is a gurgling stream. On the other 
is a hut. A woman is kneeling reverently over 
the cradle of a new-born child. A man comes 
out of the hut and looks into the night. He lifts 
up his hands in praise of God for the gift of the 
babe. 

Background music in two long vibrating notes 
Laughter of the babe is heard. The night whispers 
the Motif *'Usta-ao-zato athxava Yo-spiiamo 
Zarathustra" 

Motif repeats-growing deeper and sonorous. This 

silent awe-inspiring scene if held on for a full 
minute.) 

Dogdova, my dear one — (pause) 
Hast thou noticed the radiant effluence that fills 
the night ? (pause) All the universe vibrates with 
joy — (pause) for the holy babe that is born 
10 us (pause) 



Dogdova : Ay beloved — (pause) my whole Being is filled 

with delight — (pause). Glory be to God, who has 
entrusted us to love and tend this treasure. Oh. 

look Pourushaspa — how the light shines through 
him (pause) 

(They look into the crib amazed) 
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Dogdova : Yet, I have a strange fear — (pause). 

He should be guarded from the Evil Ones — 

(Music and voices smg the motif — gradually 
louder) 

Po-um : List, — (pause) I bear voices (listens), 

(music and voices repeat motif louder). 

Voices ; Usta-no Zato athrava 

Yo spiuuno Zsrathustra 

Pouru ; (In stage whisper and slow) Usta-oo-Zato athrava 

— Yo — spitamo Zarathustra. (Enthralled we 
shall call him Zarathustra. 

Dogdova : (as in a trance — after a pause) Spitamo Zara- 

thustra (pause). 

Pourus : Come, beloved, let's gaze at the splendour of the 

holy night — (pause) God has lit Hi 5 starry J 
world to its full lustre— and the fragrant air is 
rilled with Divine music to glorify the blessed 
event. 

(Music and voices continue softly. Dogdova 
slowly moves away to the fax end of the hut to 
gaze at the splendour of the night.) 
(Enter the wiclted Dura-sarun with evil motives. 
He stealth!)' approaches the babe's crib while 
Pourushaspa and Dogdova are watching the sky 
at the other end. The man gazes with awe for a 
while at the infant. Then, pulls out a dagger from 
under his robe and lifts it high to pierce the 
infant- The glow in the crib increases. The 
lifted hand becomes stiff and paralysed and looses 
its grip on the dagger which falls with a clang. 

Pourushaspa and Dogdova turn briskly and 
rush. Pourushaspa towards the man and 
Dogdova to the crib. 

Culprit somehow escapes holding in agony hi* 
paralysed arm) 
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Music grows louder.) 

p'shaspa : (shouts in fear) A thief, murderer, 1 shall kill him . 

(runs off the stage after the man) 

Dogdova : (In fright looks into the crib) Oh, my Precious 

child. My angel, (Pause) Merciful God. thy 
watchful eye has saved him (Calls on knee; in 
weakness and prays.) 

(Music gradually dies out as curtain falls) 



Scene 2 

(Aboul 2 years later 

Time — early moming. 

Earth-soul, tired and frustrated, with oxen and 
plough looks desperately on the ground.) 

Earth-soul : (plaintively) It was only yesterday, thai we toiled 
and sweated hard, — to plough, this land, (pause) 
and now — it is again Iramplcd and sirewn with 
the blood, and mutilated bodies of my dear 
children (pause). These Evil one?, these 
Dcvas — will never rest until they conquer the 
gentle and the meek, (pause) Oh father. — Is it 
ever to he thus ? (pause). That my bosom 
should endure these indignities 7 < pause). Thai 
it should be scattered with bones, where good 
corn should grow — and flowers should bloom ? 
(pause) That my rivers should o'crflow with the 
blaod of my "loved ones. — "where Fresh cool 
water should run ? — (pause). All my good men 
and dear animals — flesh of my flesh — are 
savagely slaughtered (pause). Louder) Oh God, 
— hast Thou descried me in this hoar of need ? 
(long pause) 

(Sound of thunder. E. soul looks up Willi awe) 
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A deep voice Gentle daughter (pause). Tliy prayer is heard — 
(pat: 



Voice 



E. Soil 

Voice : 
E. Soul 



Voice 



(in awe and amazement) God. art Thou speaking 
lo mc 7 

Aye, speak. thy desire. 

(BcwildcrcJ and hopeful) Praise be lo Thee — J 
Ob heavenly laicer (pause). 1 am perplexed, - 
i am lost (paiuc). I need Thy help (pauses long 
lo think). Scad unlo me a warrior — (pause). 
A great warriei — who can kill and destroy all 1 
the Evil ones (pause). So ili.it my land* caul 
again be tilled and sown, (pause) and my fields 
undulate with golden corn (pause). My meadowi 
bloom wiih frag™™ flowers (pause) and fresh I 
cool water run in my streams and rivers, (pause) i 
and — {pause) above all (pause) — lei there be, 
— Peace, peace (pause) Peace on Earth, (pause) 
and) to men (pause). Good will : (long pause). 

Dear daughter of the Earth (pause) Such a 
warrior — as thouwantest — is already born oo] 
thy soil (pause). He shnll destroy all evil. 



E soul : 



Gentle child (pause) It does not please thy 
Father in Heaven to shed blood <pau e). The 
weapon of speech will have the power lo lurn 
Evil into Good (pause). Bear with us — and 
thy earth shall flourish again (pause) 

(after reflection, resignedly) Lord. Thou art my 
saviour — Thou knowest best (pause). 1 bow to 
Thy Will. 

(Bows with hands joined in prayer) 

Curtain. 



E. soul : 



Voice . 



(Listens and after a pause) Oh, thanks be to Thee, 
gracious Lord (pause), (suddenly remembering) 
and what shall be the weapon, with which be 
strikes the Devas 7 (pause) 

Eloquence of speech shall be bestowed upon him 

(pause), with it. shall come — peace on Earth — 
Good will tpmen ! 



E. soul 



(amazed and slowly ) Eloquence of speech ? (pause) 
- Bui Lord (pause). The Dcvas arc so full of 
wicked strength : (pause) They must be faced | 
with a deadly weapon — thru can draw blood and 

deal mortal blows ! (pause) 
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Art fl — Scwc I 

(30 Yean later : Enicx Mcd>omah(Zaiair.uiira'i 
cousin) and Zarathustra. Zarathustra has re- 
turned flora the mountains lie meets hu cousin ! 
Mcdyomah who is 10 go w»th ham on his jotiraeyi. ! 

Medyomah : Good cousin Zaralhuslra. I'm delighted to em- 
brace ibec. I have come lo journey with thee, jnd 
learn from iby teachings (puure). I can wc 

i he Almighty has bestowed on thee Mis Grace. 

Zarath Welcome brother Truly I am al peace (paisefl 

Willi my Manashni, Gsvashni, Kunashni tunedi 
to the pitch of 'Humata. "Hukhta. Hu-vercshta. j 
Almra-Mazda has entered my heart. 

Medyomah . Brother. I loo aspire for one fleeting glimpse ofj 
1 1 1 hi < pause). But 1 understand not what thou 

soyest. 

Zarath : W hat 1 said just now is of importance Medyomah, 

Mon '* thoughts, words, and dealt arc hi» Ma- 
nashm, Gavashni. Kunashm They may be ; 
Of thery may be not-jood. •Humata. 'HukhtaJ 
'If uicnhu are God's thought*, words and deeds. 
If a man desires to be God-like, he muu learn to 
better his thoughts and word*, and deeds evern 
day. until they are in concord with thow of Hea\ en. 
Then only will his spirit fly to meet the Almighty. 
To merge in I Iim ! 

Mcdyomah : (Amazed) You mean that a humble *pini like mine, 
DM be absorbed in His exalted Lustre T 

Zarath Ay. ay. that is where it comes from, and that is 

where ii returns after it is free from all dross, and 

is subtly refined Our holy Avaita say*. "Ahurara 

— Mazdam. ashonem. Ashai-ratum Ye/cmaiJch" 
— That I may merge in Ahura-Ma/da the Hij 
Lord of punry (pause). But come cousin, let's 



*•? 



begin our journey experience 

thy faith and expand thy soul 



will increase 



Mcdyomah : Good cousin, I shall follow Ihee readily. For 1 
know I shall profit by ihy wisdom (They start 
walking and Curtain comes down) 



Sceaw 2 

(Enter Zarathustra and Mcdyomah) 
Mcdyomah : We bad a long and weary journey brother- Let's 

rest a while and refresh ourselves (pause). The 
sky looks heavy and the breeze is rising). 

Zarath : Ay cousin, we shall need all strength to cross the 

river — We shall pray to the Bounteous Lord 
for an easy walk-over. (They wash hands, feet 
and faces) 

Medyomah (In fear) The river is broad. 

Zarath So it is (pause). 

Medyomah : Soon the son will retire. 

Zarath Ay. we snaO not tarry long; we should be on the 

other side of the ri ver before darkness overtakes 
us (pause). Art thou afraid Medyomah 7 

Mcd.}.iroah (Hesitatingly) Oh no, no. not when thou art 

with me. (They pray. Medyomah is unetuy. 
Looks towards the river in fear) 

Zarath : Come cousin. let'* go. 

Medyomah . But — you know not how deep the waters are ! 

Zarath : God will sec to it that we tread in shallow waters 

^cdyonuh (After a pause) Bui - you know not how strong 

the current is, brother ' 
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Zaralh: 



Medyomah : 



Zaralh : 



Mcdyoinah 
Zaralh : 
Mcdyomah 

Zaralh : 



Cousin mine, set aside thy weakness and follow, 
me. Put thy faith in God, and thou shalt be safe. 

(Medyomah follows Zarathustra in reluctance.! 
Both holding up their robes to cross. The lights | 
arc dimmed to change the drop-scene to one of a 
landscape.) A moment iatei Zarathustra and 

Medyomah enter from the other side as the light! 
go up.) 

(Amazed) Forgive me my lock of faith, dear 
Lord ; Forgive mc the want of courage (pause). 
Zarathustra, what amazing powers the Lord has 
bestowed on thee. 

(As they walk) A like reward may be thine, as thy 
spirit grows, (pause) But remember one thing, 
cousin, miracles do not signify spiritual growth. 
One may have to labour hard for a whole life- 
time and yet remain gross. 
I shall strive hard to attain those spiritual heights. 
I wish thee well cousin. 

We have been on the road for a long time Zara- 
thustra. What is our destination ? 
We go towards sun rise. We might reach the, 
court of the great Shah Kai-Vi?htaspa. who rules' 
Iran from bis high seat in Balkh. 



Farshostia 

& Jtmaspa 



King Vis. : 



Tarshostra 



King: 



Jamaspa : 

Farshostra 

Jamaspa : 

King: 



Act 111 — Scene 1. 

{Vishtaspa Shah of Iran, Farshostra his Vazier 
and Jamaspa his astrologer, 10 years later. The 
court of King Vishtaspa, in Persian splendour, 
Enter King Vishtaspa, with his Minister Farshos- 
tra, his astrologer Jamaspa and some courtiers. 
King Vishtaspa sits on his throne. All bow.) 

Hail Shah-in-Shah. Behold your humble ser- 
vants, ready in your icrvice to carry out your 
behests. 

Aye dear courtiers. Your loyalty is great I 
lack not in apprccialion (pause) Ah Farshostra, 
arc you sure that all our kingdom was searched 
for a man who can cure my beloved horse ? 
(pause), lie means more to me, than life itself 
(pause). If I lose him, 1 can never be happy again. 

Sire «e have searched East and West — we have 
looked North and South. — We have brought 
all the Hakims and magicians from in, and out- 
side your kingdom, but none has a remedy to 

restore vigoui to this animal. 

Animal you call him Farshostra ? — why, he's 

human to me ! (pause) When I am on his back, 
he is part of me — and when he gallops off — ah, 
we are on the wings of the wind, (pause) I am 
broken without him ! (long pause) 

(Farshostra and Jamaspa consult ic whispers) 
(softly to Farshostra) Shall wc ask permission 

to call the aid of Zarathustra 7 

Aye, that, I think is the only resource now. 

(Loudly) Sire, there is a prisoner in your custody 
at present. He might be of help. 

And who is he. Jamaspa ? 
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JajBMajM 

King ' 

Jamaspa 

King Vis 

Jamaspa 



KJng: 



Farsh 

King: 
Farsh 



i 



He iv the one who was imprisoned for sedition and 
heresy tome time ago. He ts ihe sorcerer 
Zaraihusira E 

We have had sorcereri and migiriant by the 
score — Bui all of do avail. 

Sire, I hnvc been noticing This One (pause). He 
has great occult powers, and may restore your 
horse to health, with his holy manthxas, 

Manlhrai 3 and what are manthras pray J 

Manthras arc formulated phrases Of sentences 
which when uttered in fervent prayer to the 
Almighty, bring health and happiness to body 
and soul. These axe manihra-sncnu., There 
are also fashooso-manthras, that have words or 
phrases already highly potent. The right utter- 
ance of which would produce immediate salu- 
brious results. 

(after thinking) Ah that might be helpful, (pause) 
I shall not leave a single stone unturned for 

Aspashahi (pause to think). Bring the prisoner 
here 

i To a soldier* Shepasalar. go and lead the pri- 
soner Zarathustra here, to the StuuYtn-Shah. 
Soldier bout low and retires) 

What is this talk of sedition J — What has the 
man been preaching ? 

Your majesty ; Uc talks of Spcnta-Meniu and 
Angreh-Mcniu, the good and evil Spirits. He 
talks of Man's struggle with himself. — He talks 
of 'llumaia, 'Hukhta. 'Huvaxeshla, — good 
thoughts, good words, good deeds — He talks of 
Cod in the Highest in whom all 'Spirit and 
Matter' will ultimately rnergjc, 



King . 



Jamaspa 



King 



King 



King 
Zara. 



Kin* 



Zara 



Sounds a strange doctrine — (pause) and where 
axe these Spenta-mcniu and! Angreh-meniu ? — 

Arc they in our kingdom ? 

Shah-in-Shah. they are everywhere in this world 
(pause) Without and within us (pause) Man has 
io tight the greatest kittle within himself — (pause) 
Greater than any fought against the Devas, on the 
bloodiest battle-fields, where flesh is torn and 
blood is spilt ; but the spirit remains unhurt 
It rises again seeking two-fold vengeance, (pause) 
1 have heard this Zarathustra talking, — and feel, 
he has profound wisdom ! His very presence 
stirs one's soul. Farshostra and I have learnt a 
greai deal from him (pause) 

Strange indeed ! — and aWo thought provoking — 
(pause). But my nnnd i% so full of my horse, 
(pause). If Zarathustra can bring him back to 
health.- we shall be pleased to discuss — and 
even — accept his doctrines. 

Enter prisoner led by ihe soldier) 

(There is a inomeni * ailencc, as King and courtiers 

are awed by Z 's mere presence) 
(pause) 

(In stage whispcr> Zarathustra ! 

(Prisoner meekly looks up and looks down again) 

(Louder) Zarathustra — Art thou a magician 1 
(Slowly and Softly) I'm ■ .servant or Ahura 

Mazda, the Almighty. 

I hear thou hast great occult powers ! (pause) 
! have a horse. — a wonderful hone. — He'* now 
afflicted with a drend illness which has rendered 
his limbs useless (pause) Const thou not by 
thy powerful manthras. restore them to health ■ 



I Gentry i If God is willing, 

i hair 



_hc can be made 
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King 
Zara 



Zan 



King: 



Fatah 

King: 



And thy reward — magician I 

I make no demands. 

Ttiai's strange again - (pause) Bui ihe Shah of 
Iran Joes not let pass a good service unrequited. 
(Thinks) 1 shall grant thee Tour boons, — One fur 
each leg of my steed, restored to its full strength. 
I I irsUy, I promise lo accept thy creed which 
isofTrutV. 

2. ;Next — my Queen dull be thy initiate. 

3. ;Thirdly. Aspandrar. my son shall fight for 
ihy doctrioe with hi* sword. 

4. ;And lastly, those who brought ignominy 
upon thee, shall be mcled out then share of 
punisJunent 

Sire, ihy bounty. 1 hold in esteem — Thy bidding 
vhall he done (pause). My fervent prayers of 
manthra-spentas and Fushooso-manihras -.hall 
rise lo Heaven, and if it pleases Him - and if ho 
so drarcs, your siccd shall he restored to health. 

I'm pleased with thoc. Zaratnustra : coir.c let's 
not tany : for Aspashahi is in agony I vhaB 
lead you to him myself (King and Zaraihustnt 
retire, the others follow! 



iSvi day in the Royal garden. Enter K 
Farshovtro. Jamaspa. All in good spirits. ) 



Ihe Shah-in-Shah is in a resplendent mood today. 

we arc ! for Aspashahi is on hjl legs 
again. He galloped me over fields and forectf 
today, (pause) Fanhostra. didst thou BO 
bow A-.pashahi responded to Zaraihustra's 
' — (pause) Didst thou mark. 
like lightning he sprang up to his touch 




Jamaspa 



K. B g 



Xing: 



Zarath 



Klfll 



Zarath. 



(pause) He shot like an arrow even before I 
could settle on his back ! — (pause) Ah. lhat was 
just wonderful ! — (pause) This man Zarathustra. 
— has magnetic powers. To stand beside him. 
while he was praying, thrilled me to the core 
(.pause) | remembcT my (alba telling mc, when 
1 was a boy — that there wtt born in his Kingdom 
a Holy child, who was named Zaraihustra. 
An unusual name, isn't It Father explained 
thai "Zarath" was ycllo*. golden. — and 

"ushtra*" means lustre. — and this Goldcn-iuttrc 
would one day be a grcui Spiritual teacher, (pause) 
Guild this be the Huly one ? (pause) Jamaspa. 
you should know, fo. you read the stars. 

Sire, the heavens do >lw* signs of a Spiritual 
change coming over Iran. and I am sure 
Zarathustra is the Lnlighiened one to shed new 
light on us. 

1 arshostra. Jamaspa. — I have a wish to share his 
lore of wisdom. — I have granted hint his freedom, 
and have asked him to meet us hcie. in the garden 
(pause) (Looks towards the entrance). There. 
1 can aee him coming. 

(Enter Zarathustra) 

Welcome, Zarathustra. Your manthnu worked 
marvelous 1 )*. I'm indebted to thee, truly. 

Peace be unto thee Shah-in-Shah. The Almighty 

wished tl so. 

(pause) 

Zarathuslra, tell me ho* ihou has attained this 
knowledge and wisdom, (pause) 

1 was in the wilderness for long years, leading an 
austere life, on she brink of Silence, (pause) There, 
the Almighty was pleased to commune with me 
and teach me the language of Nature itsclr h 









King : 
Zarath 



Hint: 

Zvaih. 



K.og- 
Zaralh. 



K»* 



A.r.uh 



is ibc Holy A vesta ! li is a message or Peace 
Good Kill, through mc. to* the world 

And what is thai message pray ? 



Mao has to nuke his Spiritual progress towards 
the lilernal Light, which brings Divine Knowledge, 
Blirs and Immortality. The supreme aim of 
Human Life is to acquire all the attribute* of God 
which it the final purpose of Nature's Evolution, — 
lo poises* Him, to reside in Him. (pauic) There* 

fore Shah. Hi* message is to lead a life of Right- 
eousness, (pause) With the Love of God in you 
heart and words of Devotion on your lip*. — be 
ever ready !o serve your poor brethren who need 
help, (pause) Thus the strength of Ahum shall 
now unto you. 

Shalt thou not teach roe how to pray T 

(pause) When it is day, face thou the golden orb 
which is the Sun : for his splcndoui in the garment 
of the Lord ; Lift up thy hands io Heaven and 

chant thus : (chants with fervour) Kschnaothra 
Ahurahe-Maulao ? Ashem-Vohu : Vahishtem- 
asti Uita-aali. Ushia-hamai. Hyat-athai. Varus. 
tai ashera. 




t pause) Ah. these words 
But what do they say ? 



hoid charm (pause] 



They have a charm, because they conic from 
Ahura-Mozda Himself. They sing the Glory 
of Goil and they tell yuu lhat "Righlcouwicssu 
the highest good. It Alone is true happiness : 
Happiness comes to him who is Righteous for the 
sake of Righteot 



(Thoughtfully) Righteous for the same of Right- 
eousness, and not because honest)' it the bctl 
policy. 

Ay. ay, Shah-in-Shah. your grasp is keen 






King- 
Zarath. 

King: 
Zaralh 



Hag 
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I shall keep this little prayer in my heart and utter 
it a thousand times a day. (pause) But when 
<hrt;nr!M' Tall* and the sun is not there, where 
do I turn ? 

When daikness comet, turn lo the fire in thy 
hearth, tend it dearly, — feed it with incense and 
keep h ever alive. It** lustre will always attract 
the Holy Spirit* Into thy dwelling. 

But tell me Zarathustra, is there not a special 
message for a king * 

That, there iv A man is bora, a King for hi* 

pas good Keshav Kschtra-vairye. — the right- 
eous Power is bestowed on hrm; which gives 
him the Divine Right to rule, (pause) lie looks 
to the happiness of his subjects- He feed* the 
poor ;— he clothes the naked and he tends the 
sick. — In sooth, be is a shepherd to his flock. 
But the day he abuses, this Kschastra-vairya to 
tyrannize over his people, — he draws on him 
the wrath of the Almighty — (pause) His happi- 
ness and his kingdom ore destroyed. 

(Slowly) With the Grace of Ahuxa-Mazcln I shall 

rule as it pleaaeth Hrm. (pause) Zarathustra. 

1 am deejay indebted to thee for this knowledge. 
Thou shall teach me every day. — How to live, 
and how to rule, how to thank the Almighty for 
leading me to the path of Truth. (Turning lo bis 
ministers) Farshostra, Januxspa. listen — (pause) 
Send out a firman to my people that Zurulhuslra 
ts our Spiritual leacher. and whosoever wiahclh 
*haU enicr his fold. 
For my God is the God of Zarathustra 

The God who shine* through the Sun in the sky. 
And through the Fire upon ihc Earth. And I am 
content. I need no oibcr Cod.. 



Act IV - Sccoc I. 



(Some years later. Enter King Vishuupa, with 
courtiers ; meet* Zarathusira in ihc Garden.) 

King Via. : Zarathusira, the light of thee refresh** me ' 

Zanv Hail Shah-in-Shah . God's blessings on iher, 

ihy abode be c\ cr in hi* Lighi. 

King Vis Thanks Zarathusira, thou an ihe jewel «f my 

Kingdom, Thy tc-achings have brought peace 
goodwill to my people, and health and plenty 
cheer the entire land, (pause) Thou hast re- 
vealed to us God'i great plan : and thy teachings 
unfold the Spirit in man. (pause) Yel 1 am so 
restless ai heart (pause) Foot boons 1 had 
granted thee, u hen thou didst cure my precious 
steed. (p*u*c) Today, four wishes 1 crave of 

thee (pause) Prophet, tell mc the>' shall be granted. 

Zarath Sire reveal to me your desires and I shall do my 

utmost to bring you succour. 

(pause) 
King Vu My Soul has a longing tor a vision of Heaven to 

know how I am held in God's esteem Sc\t. 
I wish that faculty, to see and know all present, 
past and future. 

Thirdly lei my body be so invulnerable, that no 
weapon can pierce il — no evil can sully it. 

Lardy, let not my body and soul be parted until 
the last day of judgement. 

These arc my heart's desires and these I ask ihce 
to fulfil. 

Zarath Sire, I am but God's humble servant. I shall 

pray to Him thai your wishes come true, (pause) 
But 1 beseech thee, consider the imbalance m the 
law of Nature if four boons are lodged in one 
human heart [pUHB) Even the Archangels.— 

each is besto 'h One attribute of (^xl 
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King : 



/.ir.ith 



King 



Therefore Shah-in-Shah. choose a single gift 
for thyself, and let the other three be distributed 
amongst Ihy scions and warriors, who also mcTit 
high rewards 

(Thoughtfully) Zarath ushira. Prophet, thy words 
are full of wisdom (pause). 1 have »et my heart 
to experience my Heaven, (pause) Grant me thai 
boon. The rest I leave to your profound judge- 
ment. 

Sire, assemble your courtiers here tomorrow. 
Coll all your warriors who have worked and 
fought for Truih. Bid them come with devotion 
in their hearts- Our joint prayer* and fervent 
appeals shall rise to Heaven ; and If Ihc Almighty 

so wills, Hh gift i thai' be showered on the worthy 
ones. Tdl ihcn. put your trust in the Divine Grace. 

let God be your constant thought, your unceasing 

prayer. 

Ah, Zarathustra. my thoughts shall rise 10 Heaven 
and my lips shall sing His praise. - (pause* Adieu 
we shall meet on the morrow. It shall be a holy 
gathering and thou canst prove thy doctrine'; 
worth. 



Scene 2. 



King 

Airaih 



(The court of Vishtaspa assembled in splendour, 
with his sons Aspandiar and Peshotan, his minis- 
ters Fanhoslra and Jamasp*. and other great 
ones. ZaraihusEra stands on one side in a 
pra>erful pose I 

Now Zarathustra. we await thy bidding 

I beseech one and all to join me in silent prayer. 
(Zarathustra starts singing a verse or two from 
lha Guthas) (To be softly, slowly, clearly and 
ullra-mrlo, .'onied. After which celestial 
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music is heard in Ibc distance. It gradually 
becomes louder, as three angelic figures appear 
on the stage in brilliance King and Counter* 
stand up in awe.) 

Zarath : | b,|. holy Spirits - to the abode of KaiVishlasoa. 

(Longpauvel 

Voice of Wc are the Archangels, Vahu-Mano and Asha- 

Spitii Vahishta. and this the Spirit tW the Hols fire 

Boorzin-Mehcr (pause Wc come from the Ai- 

nugfaiy at thy behest Zairathusira. (pause). We 

bring blessings for the Shah and hu warricrs, oq 
the promise thai they uphold the faith given to thee 
by the God in the Highest. (King and courtiers 
bow and hold up their right hands, palms showing 
in acceptance of the promise). 

Bur/in Valiant Aspandiar. scion of K:ti- Vishtaspa, thou 

hnst won grim battles for tlsc faith, (pause) Taste 
this fruit of the evergreen pomegranate, — and 
thy body shall be invulnerable to all evil. Thou 
shalt keep on fighting for Zurathustra's doctrines. 

Aipand : (Comes forward and eats of the divine fruit) 

Thanks great Spirit. — Ah, I already feel my 
blood warming up. — and my muscles tighten 
as of steel . 

Asha-Vahis : (Offering a flower to Jama&pai Grand Viaer 

Jamaspa. thou readst the stars, for thee is the 
perfume of the Rose of Paradise. — inhale it, — 
and every breeze that brings the scent, shall 
waft the P^it, Present and future before thine 
eyes. 

Jamaspa : (Comes forth and smell it) Ay. ay. Good Spirit, 

it has a heavenly perfume. — Thanks be to God 
for (he great boon. 

Vahu-M Peshoten. — Kai-Vishiaipus blood runs in thy 

veins. Thou an the pillar of Truth - Tjkc a 
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draught from this cup. It ts goat's milk mixed 

with the holy Haoma-Juicc. It's thric* blest by 
the Almighty. Its the Eliitir to keep your body 
and «>ul together till the last day of judgement. 

Peshoten : (Drinks from cup offered to him) Ah, I feci peace- 

fully exalted. I am grateful to my God faf this 
bounteous gift. 

Asha-Vahis ! And now. — King Vishtaspa of Kayanj Dynasty, 

Prepare thyself for the Heavenly flight (offers 
Ytshlaspa a golden cup). Quaff this drink, from 

the fountain of Life, and thy soul shall he trans- 
ported - for a vision of Heaven (Vishtaspa 
dnnks from the cup. sits down in his chair and 
gradually falls asleep. Soft music is heard and a 
golden chariot with four prancing hotscs appears 
on one side in the background). 

Bunan i (Approaches the throne and holds out his hand to 

King's soul which is standing beside the sleeping 
King.) 
Come Vishtaspa ;— thy journey begins. (He 

walks towards the chariot holding the soul's hand. 
The whole assembly, turns to look at Burzio, 
-ailing towards the chariot. They art ifMTWt 
and aghast*. 

King's Soul : (In a trembling voice) This cohort in putplc and 
gold - Is-il-for-mc ? 

Burzin : Ay Vishtaspa ; — lift thyself into the chariot. 

(pause) 

K's soul And who shalt hold the reins, to control these 

prancing horses ? 

Burzin : Thyscir shall drive them. They shall carry thee 

to the Bates of Heaven. (The horses take a start, 
soft music) 

K's soul Tarry tCind Spirit- My soul is trembling ! (The 

chariot lakes speed through the atmosphere, into 
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Heavenly 
Voices ; 



King Vis 



Zaratn : 
King: 



ihc kingdom of Starv In the back -ground. 
tinsel* and stars arc Jowcml 10 show the kingdom 
of Stars, Voices of Heaven arc heard) 

Hail Kai- Vishtaspa. — defender of Truth . 

Enter the Gates of Heaven. 

Welcome to Ihc realm of EternaJ Light. 

Hail. Hail Vishtaspa, — Shah-in-Shah of Iran. 

Come to the abode of celestial songs* 

Thy deeds on Earth are glorified. 

Thou shall ever Live, in the heart* of thy country- 
men. 

Hail (o thee Vishtaspa. — Zarathustrm't true friend. 

Thy place is among the Yezatas. 

Had, Hail. Vishtaspa, — lover of mankind. 

Thy scat is with the Yezatas, . . 

Blessed Shah of Iran, Hail. hail. hail. 

i music dies out. Long pause). 

(on the stage. Vishtaspa slowly awakes) 

(Pause) 

(After a pause) Zarathusira. (pauie) 

Where was 1 ? (Looks around) Into the king- 
dom of Bliss. E had flown through the mists 
of the Earth — Into the realms of sun ! (pause) 
That dazzling effulgence ! (pause) Those celestial 
voices ! — (pause) where are they ? (pause) That 
peace and harmony. — no human being has 
known I Yes. IT WAS HEAVEN ! (Happily) 
and I am ranked with the holy Yezatas I (en- 
thused) Zarathustra. verily thou art God's be- 
loved. — (pause) and my heart is with thee. 

of Iran, — did you face the 



And Vnhiaspa 

Almightj I 



/arathustr*: — He was truly majestic! 
AUwghty God was full of Lustre, full of Grace, 
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Angel of all angels ! The Shah of Iran looked a 
beggar before Han ! 

Zaralh: Vishtaspa, thy desire is fulfilled. May the 

Mazda- Ycsna Dcen increase in its Lustre and 
grace. 

(The Curtain) 

A Narrator comes out to recite the Epilogue. 

Epilogue 

Narrator : This is a talc eight thousand yean oW, 

When the Aryans were drawn into 
Zarathustra's fofid. 

•Whcn men probed deep into Spiritual treasures. 
They had hardly time for worldly plcasures. 
Zarathustra's religion look lustre and fame, 
And Iran was proud of Zarathustra's name. 
Today that blaze is reduced to embers, 
Behold Its dying gasp* and falling members. 
Wake up Zoroaarians, - Rekindle that flame ! 
Fan H, and fawn it — Its brilliance proclaim. 
Take up the cudgels, and fight Tor *Ashem\ 
Teach all tender shoots, to sing Zarathustra'a fanae- 



